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Chapter I. Philosophy and its Role in Man’s Life and Society

1.1. 

Currently, as we face the many difficulties of a new reality – economic, political, moral, religious and ecological challenger, and we try to analyze and solve them by ourselves, a new interest in philosophy has arisen. This interest arises because philosophy addresses actual problems and philosophical questions and answers appear. All this is exactly what the word philosophy means. In other words philosophy is a transformation of a valid reality into a problem and its resolution. First of all, it implies the problems of a social being. Philosophy is a reflection of human problems. It can be called reflection (Greek word reflexio – to reflect, to give  meaning to and comprehend ones own actions and thoughts, an activity of self-consciousness). Historically that is why philosophy can be called the first theoretical form of reflection about a man, the world in which he lives and the problems he faces.

The difference between philosophy and religion is in the following. Being a reflection about the world and a man in this world, dramatizing his social being philosophy is secular and religion relates to a higher power beyond this world. So, philosophy offers to look at man and his being taking into account this difference.

As a secular discipline (Greek words phileo – love and sofia – wise), philosophy isn’t the same at all times and for all people because it reflects its own time, epoch, society and people. That is why philosophy is so variable and has both a long history and a diversity in the problems and solutions considered in each epoch. This variety and diversity are represented by different directions and schools, which are studied as the history of philosophy and modern philosophy. That is why philosophy has many names and schools.

If a person doubts that philosophy is important and needed, it means that he has lost the necessity and ability to think deeply. It shows his cultural immaturity, that he is not a reflective person and has a thoughtless inner world. There is no civil society that has had a stage when philosophy was not needed. But history has some examples of so called “philosophical eras”, which appeared in difficult times for society and are connected with totalitarian regimes: fascism, Stalinism, etc. Philosophy exists as the first theoretically developed and systematized form of Weltanschauung, which is trying to penetrate into  the basis of man’s being and his relations with nature and consciousness. Man’s development, based on freedom and purposeful activity, is not predetermined and not chance. It is based on free decisions, choice, responsibility, pride, sympathy and that is why it is a product of philosophical thought. But if people do not have a taste of restless philosophical thought it remains just man centered and not a subject of human development. The history of philosophy is not a fight between materialism and idealism. It is a life of free thought – enterprising, risky, doubting, critical, self-critical and restless, which is never satisfied with a particular result.

In other words philosophy is a form of the spiritual activity of a reflecting a human being, who dramatizes his being and is trying to answer the questions arising before him in this world. As soon as a person starts thinking about his being, he can be called philosopher. Philosophy is an explicit reflection about many things and namely about the world where a man lives and about a man himself. It is a reflection about the sense of being, man’s destiny, his ability to learn, his activities, good and bad, beauty, man’s improvement and of one’s individual choices etc.

1.2. Subject of Philosophy

The German philosopher of XVIII century Immanuel Kant formulated the main philosophical problems as follows: what I can know, what I must do, what I can hope for and what is a man. But these problems are changing in the context of the new terms of man’s life. If philosophy is not changing it means that it does not ask new questions and does not reflect historic conditions. Such philosophy is dogmatized. That is exactly what happened with the philosophy written in “Short-term course of VKP/b/” (The Whole Russian Communist Party of Bolsheviks).

Philosophy which is not dogmatized and deals with the problems of man’s being in a new social context gives new answers to the questions about the sense and purpose of man’s being in the World and the Universe. It looks, in new ways, at the organization of matter, space and time, consciousness, death and immortality, virtue, duty and conscience, culture and civilization, technical and technological activity.

When our country turns from “developed socialism” to a civil society, it becomes important to solve new and emerging problems that are very difficult. Among these philosophical problems are: problems of the ownership of property, the development of ethnic groups, national issues, the problems of a civil society, democracy, a state ruled by law, quality of life, the development of individuality etc.

The revival of religion in our country puts new questions for philosophy such as questions of including moral conscience and spiritual development as elements of a religion conscience into a the Weltanschauung of a modern man.

Along with these questions, modern philosophy deals with its heritage ranging from Russian religious philosophy, Russian culture, a person’s mentality in matters of the metaphysics of love and sex, “Russian Eros” and “life-learning” (learn emotionally, by your heart). Philosophy moves these questions from the level of ordinary consciousness to the level of existing cultural synthesis.

Philosophy penetrates all forms of activity and interacts with all forms of public conscience. Interacting with philosophy, morality, religion, law, art, science, politics and economics form philosophical sciences – ethics, the learning of religion, the sciences of law and jurisprudence, aesthetics, scientific learning, political sciences and the “philosophy of keeping”. All these sciences are philosophical because all of them are connected by a key link – man. They consider different parts or sides of man’s activity. For example, the economy, in order not to become a science of material production only, should take into account man’s reproduction also. Not long ago the prevailing point of view was that the sphere of production was a material sphere only. Such a Weltanschauung leads to the fact that the whole spiritual complex of man’s being and development works on a so called “residual principle”. When such philosophy leads society to a developmental impasse, it becomes clear that the spiritual and cultural features of man are the main “forces of life’s production” and contribute to man’s development.

The problem areas of philosophy increase when it examines other features of man’s activity and conscience. The spiritual and cultural life of society implies an examination and consideration of the problems of social anthropology including the whole variety of man’s aspects. This variety means reproduction of certain aspects of man: moral, political, aesthetic and others. A sociocultural examination of man’s development allows us to put the upbringing and education of man as a main goal of man’s activity and the main educational tool of this development is the acquired ability to create and assimilate culture. Scientific, moral and aesthetic activities “open” problems of truth, kindness and beauty for philosophy in their real historical measuring.

1.3. Philosophy. Myth. Religion. Science.

Philosophy was created by the urgent and important necessity to understand social problems, man’s destiny and his interrelationships with nature. But as a theoretical conscience with strict system of views it does not appear all at once. At the beginning man thinks about his being in the form of traditional mythological consciousness. Man’s language about real life includes mythological (Greek mythos – story, legend, tradition) references. But his life was restricted by community and family and that is why the whole natural world is considered to be a kind of family community.

The mythological picture of the world contains difficult and complicated interactions of images of the first “married couple” – the Earth and the Sky. Cosmological myths are considered to be the most fundamental. They also describe how man and animals appeared. Myths about animals often have totem (symbolic) origin / totem – (city/town) The Bible Myths of Creation give versions of how the world and man were created, moral restrictions and ideals. Mythological consciousness distinguishes sacred places, origin hills, temples and sepulchers. The past and future were as real as the present.  In that consciousness, those who died long ago could significantly influence one’s life. Predictions and prophesies, as well as dreams and hallucinations, play a very important role in myths. Myth plays a role in dramatizing the concept of man’s and nature’s essence in their incarnated concrete interaction. Greek mythology is the most familiar to us. It is concrete and generalized at the same time. Zeus appears after observations of the thundering sky. The God of the Sun Helios rides in brightly colored chariot. Aphrodite (the Goddess of Love) with her helpers (young gods), Eros with the help of arrows hits the heart and a man falls in love. Hermes helps merchants and shepherds. Athena (the Goddess of wise and the manager of wars),  Hephaestus - the protector of smiths, Demeter – the Goddess of agriculture and Artemis the Goddess of hunting interfere in the world’s life. In myths, people describe their values and ideals, for example the myth about giant Anthey who was invincible until he lost touch with Mother-Earth. Myths about Heracles great deeds played the same role.

For centuries and in modern times myth plays the role of a certain archetypical conscience of cultures and retains its cultural importance because it contains a sense of events, expressed in concrete form.

Modern Weltanschauung does not lose its connection with the ancient integral mythological structures of the world’s understanding and includes them in modern understanding of wold. The myth of Sisyphus presents the drama of a human being hidden in an unchangeable transited individual life in modern existential philosophy. Being punished by the gods Sisyphus again and again tries to move a stone up the hill, but he knows that the stone will roll back down. That is how French philosopher A. Camus shows the importance of the “revolt” of man against the absurdity of being.
The appearance of a  philosophy that wants to be logical and find out reasons and consequences is greatly influenced by the myths and gods even as it deals with the material elements (water, air, fire and earth). The further development of philosophy can be described as an argument with mythology when philosophy tries to give a more rational explanation and understanding of the world in accordance with the changing realities of life. But nevertheless, philosophy does not lose all connection with myths (as it is not only a science) and includes some elements of mythological conscience.

The relationship of philosophy with religion is not much easier. Being conceived from a union with mythology, philosophy sometimes argues with religious Weltanschauung, sometimes trying to make Weltanschauung theories of its own, often using the rational language of religion, for example as Hegel did in his philosophy.  There were centuries when religion was the dominating form of Weltanschauung and philosophy presents a logical form to express religious dogmas about how the world was created (example Middle Ages). Along with the development of science, atheistic tendencies began to dominate philosophy (example philosophy of the Age of the Enlightenment or in religion of Feuerbach). But it is necessary to say that even scientists of XX century had a certain alliance with religion. They assumed God’s existence when they couldn’t explain something from scientific point of view. According to the words of modern outstanding scientists, the modern view of the world that sees the sense of the Universe’s Evolution in the development of unequal systems within probabilistic parameters does not have a place for God’s creation and foresight.

Philosophy as a world outlook is more and more trying to rely on science. But it can’t be only a science because it deals with human problems and includes aspects of rational knowledge as well as elements of religion, aesthetics, politics and moral conscience.

There was a time in philosophical development when it played the role of universal learning (ancient natural philosophy) or declared itself to be the universal learning (metaphysics of Modern times) and created explanatory speculative systems  of Weltanschauung in order to fill in the gaps in concrete scientific knowledge. Philosophy denied the idea of becoming a science of sciences. It tries to answer only questions on Weltanschauung that appear due to man’s specific activities because he analyses the forms of his activity and tries to understand them. Philosophy is trying to become a scientific Weltanschauung, in other words to become a combination of the scientific understanding of nature, society and man’s/human thinking. In its development it relies not only on Newton’s discoveries but on Einstein’s, Vernadsky’s, Prigozhin’s and many others. Having sciences as the foundation of modern philosophy presents a form of social conscience, that includes besides scientific ideals, value orientations, future predictions, emotional estimations, conceptual pluralistic concepts, personal interpretations, subjective weakness, hopes and beliefs, enlightenment through love of life, nature and man.

Generally philosophy can be described as a self-conscience of all cultures as they are represented in different epochs. That is why philosophy is represented by variable/changeable forms of man’s spiritual activity, which include public problems. As man is considered to be an active/creative public being there are no non-public problems. That is why the division of philosophy into  dialectic and historical materialism, as it was in orthodox Marxist philosophy, is false. All problems of human beings, materials and their characteristics, the universal world’s connections (anthology), cognition (epistemology) – are the problems of man’s co-evolution, the level of his development, including aspects of information and technology. Practically all man’s relations to the world in a definite historical epoch have a theoretical philosophical depiction, which is called a form of philosophy. Philosophy creates a mental form of the world and gives a rational explanation. In other words philosophy creates a concrete - historical and philosophical form/image/picture of world. The great philosopher Hegel called philosophy an epoch framed/caught in thoughts. Along with religion and scientific forms/pictures of the world, the philosophical picture is conditioned by the different forms of philosophy that have been created. Of course, sometimes these pictures are not complete and reflect only the character of a certain historical philosophical form.

Some forms of philosophy have been already mentioned above, such as: ancient natural philosophy, mechanisms of Modern Times, existentialism and others. The form of philosophy depends not only on the basis upon which it formed (mythological, religious or scientific) but on the character of the original philosophizing. Taking into account all these facts it is possible to say that philosophy has a historical character and represents a certain form of philosophical thinking. This type of philosophical thinking has not only diachronic character (develops from epoch to epoch) but synchronic as well (different types of philosophizing existing in the same epoch). Now, we will draw our attention to some main types of philosophizing which have a diachronic character, because a synchronic presentation of problems in different types of philosophizing in modern philosophy will be described in later chapters of the course.

1.4. Historical Types of Philosophy

According to different philosophical views of world the following historical types of philosophizing can be pointed out: the spiritual-mystic egocentrism of the East, the cosmocentrism of ancient philosophy, the theocentrism of the Middle Ages, the pantheism of the Renaissance, the mechanism of Modern Times, the philosophy of Enlightenment, the philosophy of the subjective spirit, the philosophy of the objective spirit, the philosophy of immortal man, the philosophy of revolutionary activity, the philosophy of the Russian religious Renaissance and the pluralism of modern philosophy. In discussing historical types of philosophizing, we will pay attention only to the dominant themes which help to understand a particular type of historical philosophizing. These themes are the key to the whole paradigm of a philosophical picture of the world which existed in the history of philosophy in any epoch. Below we will give brief descriptions of the characteristics of historical types of philosophy.

1.4.1. Mystic Egocentrism of the East

The first philosophical picture of the world was presented by ancient Indian philosophy, which dates back to 15th-10th century B.C. It has retained  its basic traditions in the works of R. Tagor, M. Gandy, Sh. Aurobindo, Rerichs, Radhakrishnana and G. Nehru up to today.

The origin of Indian philosophy is represented in the masterpieces of ancient Indian works – the Vedy and its commentaries and Ypanishady. These works still play an important part in modern Weltanschauung. In spite of the fact that the Weltanschauung of this civilization had a great number of schools and periods, the most important features were connected with the imagination of a unity of the whole spiritual substance (braham) and the individual soul (atman) which are connected by karma – the rule or law of  destiny or retribution. The name of this type of philosophy can be explained by the fact that it appeals to the  soul and has a mystical explanation of  its immorality.

The picture of the world, which was created by the tradition of Vedy, later was added to by the neoclassical schools of Hinduism and Buddhism. Hinduism schools considered that the soul (giva) had only a personal meaning and through thin material (karma) was connected to the body. And that the world was represented by a great number of embodied and disembodied souls.

At the moment of its founding Buddhism, opposed the Weltanschauung of the brahmans because it had caste system. The main teaching of Buddhism was learning how to release suffering. But at the same time, it accepted firm images about the birth circle (sansara) and retribution (karma), about the laws of being as determined by dharma (truth). Modern Buddhism plays an important role in the Weltanschauung of the East. It spread to Japan, China, Nepal and Sri-Lanka. In Tibet is was transformed to lamaism – lam’s learning of contemplation and how to release suffering.

Modern Hinduism has a traditional Weltanschauung that a person’s soul is yearning for unification with world’s soul through karma where the deeds of an individual are incarnated. This way of uniting the personal soul with God’s soul led to the practice of different exercises, which were worked out at schools of Yoga and acquired great importance.

Yoga includes physical exercises, which help to control the body – (Hatha/Hatch -Yoga (Sanskrit “Ha” – the sun and “Tha/tch” – the moon), symbolizing the unity of the main antipodes. Other variants of yoga include psychiatric/physic exercises and meditations, which help to develop extra-sensory abilities and the perfection of a person. It was conceived in ancient times in Patandzhali’s teaching (yoga-sutra) and developed in the Middle Ages through the commentaries  to Vias’s sytras (“Viasa-bhashia”). It was conceived as a religious-mystic learning which should develop man’s super-natural abilities. For centuries yoga has remained a powerful teaching for the physical and spiritual improvement of a man. It developed further in the teachings of Ramakrishny and then Swami Vivekananda who developed four different forms of learning: karma-yoga (yoga of action), bhakti-yoga (yoga of love), janana-yoga (yoga of knowledge) and rage-yoga (royal yoga) and revealed them to the West and Russia. These forms represent the development of a detailed system of physical exercises. His mission has had great influence on modern western man’s activity especially in the form of meditation.

In 6th-5th century B.C. the philosophical schools of China started to appear. They include the intuitive of dialectics Yan-In, Zen-Buddhism. Taosizm and Confucianism. The earliest philosophical picture of the world explains it by the interconnections and changes of two antipodes Yang and Ying. Yang is light, firm and male and Ying is dark, soft and female. The meaning of Yang and Ying, which can be understood with the help of intuition and mysticism  was further developed in traditional Chinese forms of philosophical thinking: Taosizm and Confucianism. Tao is the beginning, which gives birth to the universe and predicts the world of material things. With the blessed help of te (virtue), Tao expresses itself in the world. Through the Tao one moves to prosperity, longevity and even immortality. For a saga/wise man, who followed Tao there was no opposition between life and death. They are only the metamorphoses and transformations of Tao.

In contradiction to other mystic and esoteric leanings, Taosizm does not separate the soul from the body. Taosizm teachings are intended to improve and moderate man’s soul and body with the help of a special system of exercises (gymnastics, breathing and contemplation). Special attention is paid to sexual hygiene and alchemy. Deviation from the Tao leads to a break in cosmic harmony followed by catastrophes, premature death. Lao-tsu (saga/wise man) is considered to be the founder of Taosizm. The canons of Taosizm are given in the holy books of Tao Tzian. They are used in science, medicine, art and culture. The unity of cultural Taosizm exists in modern China. Taosizm has influences on Weltanschauung, in art, and in the culture of many regions in the East. It is studied by anthropologists of the West and has influenced the culture of other regions.

Along with learning of the Tao of natural law, the dialectics of the antipodes Yang and Ying exist in the teaching of public conformity, ethics, communication and politics. This socio-ethical learning is called Confucianism (6-5 century B.C.). This type of philosophy is considered a correlation of individual impulses (zhen) and ethic and ritual decency (li). The main goal of the Confucianism is to incarnate in the skies, the highest social and ethical forms of Tao: humanity, fear, respectful carefulness, faithfulness, courage, brotherly love and mercy. All these displays of the Tao are examined in family and community relations. The sky is identified with the father and that is why the ethics of a son’s respect (siao) and the cult of ancestors worship has been carefully developed. Confucianism is also a socio-political teaching, which considered the emperor’s authority to be heavenly and worked out a hierarchy of state-bureaucratic relations. By fulfilling the will of the sky (tian) and the emperor, one becomes a noble husband (Tzun-Tzi). The founder of Confucianism is the teacher Confucius.

In modern China, Confucius lives on as a cultural hero, leader of the nation, king without a crown and holy wise man. Confucianism offers traditional spiritual values for the nation, and forms the eight basic features for an ideal person in modern China: conscience (chiche), devotion and son’s respect (chzynsia), humanity (zhen an), intellect (li zhi), diligence and economy (chin chian), creativity and activity (chin chui) and fidelity to a “golden middle” (chun un).

1.4.2. Ancient Cosmocentrism

From 7th century B. C. up to the beginning of 6th century A. D. in Ancient Greece, there was a specific philosophical learning which combined the traditions of the East, Greek mythology, art and early sciences. Now (from 6th 5th centuries B. C.) it became possible to identify a common base (for all different trends and schools of the ancient philosophy) for this type of Weltanschauung, which is called cosmocentrism. This type of philosophy was expressed in the desire to find common fundamental principles (Thales, Anaksimandros, Anaximenes, Anaxagoras, Herakleitos, Demokritos, Epicuros, Titus Lucretius Carus and others) or an ideal fundamental principle (Pythagoras, Socrates, Plato, Aristoteles and Platen), which would connect everything in this world and with man at the same time. The fundamental principles were represented by the concrete substances of water, air, earth, fire or by the more generalized multiunit substance of “apeiron” or atom. The ideal fundamental principles were represented by an ideal structure of numbers, ideas-eidoses, unique forms or a universal soul. From the scientific point of view ancient Weltanschauung was based on the geocentric system of Ptolemeius. It considered man with his soul to be a part of cosmos, his body (ideally) as a part of the cosmos representing harmony. Harmony of a soul is a reflection of melodically sounding spheres of cosmos. The harmony of the cosmos could be judged by the harmony of human body. The main types of learning gymnastics and music, should express this important embodiment and the spiritual unity of man and the cosmos and represent a common perfection and beauty.

1.4.3. Theocentrism of Middle Ages (IV-XIII A. D.)
With the development of world’s religions, the perfection of the world was personified in the God of monotheistic religions, who created the world and man and ruled his affairs. The philosophical picture of the world had acquired a theocentric character (Greek theos – god) and philosophy itself started to comment on Holy Writing and logically proved religious dogmas. In the early Middle Ages, dogmas about the human form of the only God-Creator, about God’s creation of the world and that our world has time limits (the beginning and the end of the world) were developed by Augustin Blessed (354-430 A.D.) in his tract “About God’s Town”.  Philosophy had been developed with the help of logical technique and thus got its name “scholastic” (Greek sholas – scientific, scientist). Canons and syllogisms of the formal logic of Aristotle played a role as a foundation for this type of philosophy. For rational dogmas, for example about the three faces of the only God, cultivated philosophical disputes took place. In Western Europe, the philosophy of theocentrism was developed to defend the patriarchal teachings of the church’s fathers of Christianity.

Thomas Aquinas systematized scholastic learning in XIII century. He was trying to confirm faith with the help of the intellect, because he thought that it is much better to understand than just to believe. In his main work “The Sum of Theology”, he developed Aristotle’s teachings about form and material. Form is an important ideal beginning, which specified the existence of concrete single things from passive material.  God presents the highest and most independent form. He is ideal, but has some material features, because the third stage of God’s being is Jesus Christ. All other aspects of this teaching: aesthetic, political and ethic got the name Tomism and are represented in the Catholic religion.

Thomas’ learning puts an end to the scholastic quarrel between nominalism (concrete single things - real) and realism (universal/common terms – real) to the benefit of modern “realism”. He admitted that universal/common terms exist in three stages: “before things” – in God’s mind, in things themselves as their essence or form and “after things” – in the human mind as a result of thinking. The understanding of realism is developed in works of Origen and D. Scott. Nominalists Roscelinnus, P. Abelard, S. Brabatsky and R. Lullius were called heretics and punished by the church, but issues of the quarrel were further developed in the trend toward empiricism  and rationalism in the philosophy of Modern Times.

1.4.4. Pantheism of Renaissance
The development of empirical natural studies, geographical research and the foundation of city-states had ruined the Weltanschauung of theologism. Philosophers attributed creativity and the power of nature to man instead of God at the time of Renaissance. The dogma of everlasting life started to lose its importance and the center of life was shifted from heaven to this world’s life with the principles of success, creativity and glorification of the personality. Theocentrism, supported by official religion and public psychology step by step transformed into pantheism (pan – all and theos – God), which identified God and nature. In the time of the Renaissance, the theocentric type of philosophy had been changed by the knowledge of the essence of the Universal, which represented God. Among pantheists there were the scientists N. Kyzansky, G. Galilei, N. Copernicus and G. Bruno and representatives of Flemish painting school S. Botticelli, A. Durer, P. Rubens and others. The Dutch philosopher of 7th century, B. Spinoza, gave philosophical form to pathentism in his tract, which were written in Latin “Deus sevi natura” (god or nature). It means that god was not personalized but “exists” in the things of nature and is identified with natural substances which can think.

1.4.5. Mechanical Materialism of Modern Times
This type of philosophy is peculiar to the European science of XVIIth century. Philosophical views were based on principles of the more developed sciences of that time – mechanics and mathematics. Thinkers of the time saw a key to a mystery of the world’s creature in mechanics because chemistry, biology and medicine were practically undeveloped but only conceived. The thought that the world is mechanically conditioned were strengthened by Newton’s discoveries. Mechanical causality (determined as S=V x T) was proven by him mathematically. But they knew only the mechanical movements and when they tried to apply them to other, different, events of the world, materialism in this form couldn’t explain its multiplicity and evolution. That is why such materialism needed God, who in this case “appeared from a mechanism” (“Deus ex machina”). English materialists and scientists F. Bacon, T. Hobbes, G. Locke and I. Newton and the French philosopher R. Descartes represent this type of philosophizing. Mechanism as a type of philosophy is general for the Weltanschauung of the XVIIth –XIXth centuries up to the new revolution in natural learning in the XIXth –XXth centuries. It is necessary  to say that many other types of philosophy at that time were based on “mechanical” philosophy.

One of the advantages of this type of philosophy was that it followed the rules/laws of nature, the truth of empirical natural studies but not the old statements of scholastics. The most effective way of correlating man and nature is the ability to ask questions of nature and to get answers– the way of experimental science. This way was studied by T. Hobbes and J. Locke (followers of F. Bacon). Each of them wrote their thoughts in books of their own, which have retained their philosophical and scientific importance  up to our day. Modern polity is based on their thoughts about the state. Representatives of this philosophy recognized the existence of two truths: scientific and religious because mechanism as a picture of the world and a type of philosophizing was limited. Bacon’s followers did not share his theology fully, but thought that it was necessary to keep religious teaching as an important tool to give people moral orientation.

Mechanism couldn’t explain the relationships between nature and a man and that led to new philosophical theories, which were called dualism (Latin word dualos – two). The French philosopher of XVIIth century R. Descartes is the greatest representative of dualism. In his work “The Beginning of Philosophy” he conceived the concept I think, therefore I am (cogito ergo sum), which means since I think I must exist. Man’s ability to think is the main proof of his existence. In other words, spiritual substance proves the existence of material substance. But God gives life to both substances. In Descartes’ teaching about a man he “divided” man into a body without soul and without life and rational spirit with will and thinking (features of mechanical philosophy). Even though Descartes, in practice, used the teachings of Garvey about blood circulation and developed the first description its movement, he considered man’s body, muscle reactions and nerve fibers only from the mechanical point of view. He equated a plant, an animal and a man with a mechanism. In the same way he saw the process of learning (which included the process of deduction) as based on a rational method, which was developed by him. So Descartes distinguished himself from the English materialists, who were empiric (followers of the practical and experimental learning, based on man’s emotions and feelings) because he was rationalist. English materialists considered senses (sensus) to be the main source of learning and that is why they sometimes were called sensualists. In his turn, Descartes considered the mind and intellect, not the senses, to be the main source of learning and expressed the concept of the inateness of ideas.

1.4.6. Philosophy of Enlightenment
The XVIIIth century is called Age of Enlightenment but the philosophy of this period relates to the philosophy of mechanisms. Rich philosophical traditions and the development of the sciences and production favored the improvement of the philosophical picture of the world, opening new problems in philosophy, fiction or belles-lettres and publicistic works. Representatives of the French Enlightenment Montecquieu, Voltaire, Condillac followed and developed the ideas of the English sensualists and at the same time believed in God. Others, like Rousseau, developed other ideas that people are equal  by their nature and did not support the ideas of public progress.

The German Enlightenment (Wolf, Lessing, Goethe, Schiller, Herder) not only brought many new thoughts and views points to the understanding of religion and art, but, the German philosophers were also great artists.

The French philosophers Lamettrie, Helvetius, Holbach and Diderot made the greatest contribution to the development of philosophy. They not only had a lot of ideas and were very creative, but also played a role of teachers and made philosophy much easier to understand. One of their characteristic features is that they tried to explain nature with its internal activity. Robine, Lamettrie and Diderot developed scientifically grounded theses that material can feel and has sensation.

Paul Henri Holbach (1723-1789) systematized and propagandized the ideas of the French Enlightenment. In his main work “The System of Nature” he was trying to describe well known forms of movement and explain natural development from the point of causation and importance. The weakness of this philosophy, as a type of mechanical philosophizing, is that it absolutely excludes causality even in human behavior.

Another French encyclopediest D. Diderot often expressed ideas which allowed his philosophy to go further than mechanical philosophy, for example his theory of development of the psychiatric functions of an organism.

French Enlightenment philosophers wrote a lot about man, rational thinking and society. They considered rational thinking and science to be powerful points of public development and man’s interests, and were mechanism that moved society. The theory of the coincidence of public and private interests, called “the theory of rational egoism” was worked out in 
Helvetius’s teachings. Private interests coinciding with public interests to create public progress. Based on this theory, French materialists made their theories of the development of the state, an educated monarch who ruled the country and the rational upbringing of the people.

1.4.7. Philosophy of Subjective Spirit
The study of nature and man, step by step, changed the existing philosophical way of thinking and shifted the focus of man’s thinking from a learning object to a subject. The German philosopher of XVIIth century I. Kant (along with G. Berkley and D.Hume) worked out this idea in his works.

I.Kant was one of the greatest representatives of natural learning but he did not have an optimistic theory of man’s learning abilities, which are based on emotions, the mind and the intellect. At the same time, he had transformed the problem of learning to the sphere of studying man’s activity and ability. This transformation has played a vital role in further philosophical development.

In his philosophical leanings, Kant used only scientifically proven factors of natural life, in other words he looked at things objectively. While studying man’s abilities to learn, he came up with the idea that we do not know the real world, we know it as we want it to be, as we want to see it. Man can see/understand only the superficial features or characteristics of things, but the essence of things is understood in the mind, which is transcendental or godlike  in its origin. The mind, with the help of the voice of reason, tries to organize our feelings. This theory is called agnosticism (the denial of adequate learning of the world by a man). Kant narrowed the term “learning subject”, because he did not see its concrete historical essence.

This philosophical position of Kant can be explained by his moral ideals. As we can’t set up important principles of moral and free behavior by experiential knowledge, Kant thought that we “appealed” to our conscience and duty, which are inexperienced and transcendental. According to Kant’s teaching, man is only a goal but not a tool in human relations. Kant thought that moral laws had absolute importance which couldn’t be found in human nature or the conditions where he lived. They could be found a priori, only by the understanding of a clear mind. He explained that human freedom is based on a will, but not on a sensual acceptance of the world.

1.4.8. Philosophy of Objective Spirit
This type of philosophizing, called Hegel’s philosophy of panthologism, was the next step in overcoming mechanistic thinking, but it was based on a scientifically studied form of pantheism. For Hegel (1770-1831) and his predecessors (Leibniz, Fichte, Schelling) nature, society and human thinking were the results of an unnatural substantial beginning, which Hegel called the world’s mind/intellect, the world’s spirit and the absolute idea. The objective world mind (as predetermined world harmony) plays the role of an active creative beginning and incarnates truth, kindness and beauty or in other words perfection.

Hegel’s philosophy is not simple. On the one hand he considered the whole natural, historical and spiritual world to be a constantly changeable and developing process. In this sense his philosophy maintains its importance up to the present. Hegel developed universal laws of dialectic (a theory of development), the learning of the general relations/connections of objective and subjective development. These ideas he developed in his categories of dialectic philosophy. They helped to answer questions that the nominalists and realists of Middle Ages, the empiric-sensualists and rationalists of Modern Times couldn’t answer. It also created a dialectic about whether to give the way of public being human features or not. But on the other hand, this type of philosophy is quite limited.

Hegel’s philosophy can be called a limited philosophy because he thought that the system of the world’s internal development goes through several steps in logic rather than in nature, in the forms of man’s spiritual activity and at the end of this circle it performs as a consciousness of the worlds mind in the human mind. This very development undermined the main principles of this type of philosophizing.

1.4.9. Philosophy of a god’s man
The closeness of an objective spirit –Universal spirit or sense of God’s understanding has lead to the changing of the paradigms in philosophy. Hegel and his student Feuerbach denied the philosophy of an objective spirit. Instead of theology, Feuerbach suggested developing anthropology not with personal Christian God but with god-man. Feuerbach was trying to explain anthropological religion in the world, to move God from the sky to the world, because he thought that religion is an integral part of man, which distinguishes him from animals. As people gave to gods the best human features and worshiped them, it is possible to have faith in man’s dignity and a holy sense of human personality as a world religion and to make man’s love the most important feature/part of human relations. The new rule of Feuerbach’s philosophy is Homo homini deus est – Man is a god to another man. This rule the Russian philosopher S. Bulgakov called anthropoteizm and F. Dostoevsky – God’s man philosophy. The main difficulty for this type of philosophy is to chose what person should be chosen to become a god. There are a lot of people who have dignity and people who have great shortcomings but these features compensate each other, so the human family should become a God for each separate man.

What are the features of the human family which man can worship? At the beginning Feuerbach thought that the governor of the state could become a God, then he took an average man and offered to consider him to be a perfect creation (to be perfection). The weak feature of antogonizm is that any person can say that he is a god – Ego deus sum – I am god. Nietzsche continued this theory and considered powerful men to be gods. Then, at this point, the love of a man by men becomes very contradicted and acquires the features of superman. The god-man philosophy has a lot of contradictions. On the one hand the philosophy of a god-man became very popular in the Silver Century of Russian religious philosophy, but on the other, it “gave a birth” to Marxist philosophy, which was called the philosophy of revolutionary activity.

1.4.10. Russian Religious Philosophy
Representatives of Russian philosophy were taught at the school of European rationalism, but they did not accept its principles of the subjugation of nature. Kirievsky, Homiakov, Lossky and Frank had an idea or theory of concrete and real learning, which is united with a man.

The problem of the sense of the human being and his destiny is at the center of Russian philosophy. They understand the sense of life as man’s being accustomed to the united god’s wisdom through unification with the God-man – Jesus Christ. So the whole of human history is a desire and wish to transfigure the body and perfect the soul.

The learning of Sophia – wise, which connected everything in the Universe and united the whole world is the expression of the Russian concepts of general unity and the main issue of Soloviev’s philosophy. He explained the principle of the world’s wisdom (sophism) and described its ontological, moral and esthetic features. This type of philosophizing was further worked out by Bulgakov as a moral reason for the philosophy of economic activity. In his teaching Fedorov also used this principle, which he considered to be the main principle of the Universal being, as a motive for love, kindness, friendship and close relations between people and in man’s attitude to the nature.

Life sophism differs greatly from the patronization of nature, which is based on the principle of western nationalism and declared in the aphorism “knowledge is a power”. The sophistical way of life is considered to be a God-man process, improving the world and is based on wisdom, which is united with Truth, Kindness and Beauty. Russian philosophy put a new sense of the values and understanding of spirituality into the world of philosophy. It has made an understanding of spirituality the main subject of its learning. The improvement and modernization of man’s soul and spiritual life is a peculiarity of a human being – these are the cultural aspects, which moved people into the future in contradiction to the destructive aspirations of mechanical philosophy. Federov followed this idea in his philosophy. He considered the development of man’s technical energy, which is able to coordinate life from cosmos and is able to overcome death but not material progress, to be the man’s main activity. The main idea of Bulgakov’s philosophy of economic activity is the idea of a sophial, wise and lovely relationship with the world. A cosmic correlation of a man’s world should be considered to be not only the satisfaction of material needs, but also an invaluable artistic creation, which is needed in love, in wise cultivation and tilling everything real – these are the ideas of social Christianity.

1.4.11. Philosophy of Revolutionary Activity
The philosophy of revolutionary activity, as we think, expresses the essence of Marxist’s philosophy, which arose in the mid-XIXth century and dominated in Russia and other countries “where socialism won”.

The key foundation in Weltanschauung (world outlook) for Marxist’s philosophy was a premise that with each discovery in natural learning, which created an epoch, materialism acquired a new form. The founders of this philosophy K. Marx and F. Engels  said that by the middle of the XIXth century three great scientific discoveries: the rule of the conservation of energy, the rule that everything that lives develops from an organic cell and the theory of evolution of Darwin allowed us to release materialism from its mechanical form and by the use of Hegel’s dialectic to give it the shape of dialectic materialism.

Their teaching about society, which K. Marx and F. Engels called historical materialism, was based on the belief of the overwhelming role of material production in public development. They developed the study of man’s real activity and concluded that by changing the world, man is changing himself. This very coincidence they called a revolutionary practice. Marxist’s main goal in changing the world was connected with the destruction of private property because it would allow the  destruction of exploitation and classical inequality.

They considered the proletariat (hegemon of the coming revolution and then the builder of communism) to be the liberator and savior for all mankind. Marxism’s founders were atheists and denied Hegel’s theory of the world sense/mind. Modern philosophical investigators point out that the religion of Feuerbach (an idea of God’s man) influenced them more than they thought.

Marxism’s took some features from Feuerbach’s idolization of the majority and believed in the Proletariat as a Savior of man’s future. They opposed the doctrine of the mortality of man’s crucifixion. They considered the Proletariat to be this mortal man: humiliated, lead to extreme poverty and contempt by the Galgotha of capitalism. Marxism’s mission was to release the people not to serve the more powerful human representatives. According to Marx’s characteristics, as a result of the simplification of needs and rough and brutal treatment, man becomes a stomach, goes down into poverty, false pride and criticism. Capitalism made a worker (proletary) a mechanical physical subject, an appendage of a machine. Only the social revolution of the proletariat by Marxism could connect common emancipation, creativity, the release of man from cultural forms of slavery and alienation, which do not have a spirit and human features.

The form of the proletarian mission was represented by this form of revolution.

One of the main characteristic features of modern philosophy is that it considers all aspects of man’s problems, including his co-evolution in the Universe, psychoanalytical difficulties, the coordination of the sense of life, new and old problems of sex, love, death, the borders of man’s immortality (life without death), the development of a person able to overcome the factors of social alienation, conformism and the creation of conditions for the development of an artistic individuality.

Philosophy becomes more open and patient with the pluralism of decisions and religion and united within it many aspects mainly cultural, moral and spiritual. An integral process of working out a new way of thinking about global problems has become a new tendency in philosophy. It was worked out in the discussions, decisions and recommendations of the philosophers of the Rome Club to the people in the XIXth century.

The opposition between being and thinking has become easier in modern philosophy, as it was in past times. Man’s life is cognitive, spiritual, united in material and spirit, which were united by the priority work of the spiritual components, according to the arguments of the greatest people of our time. The teaching of these arguments forms a continuous world outlook of the complicated philosophy of the history, society and humanity.

The changing of priorities and their transformation from classical to human values has lead us to study problems, common to all cultures, the peculiarities of Russian culture and mentality and many other new things in a new social and cultural context – from the cosmos to subcultures and contradictory cultures.

New paradigms of rationality, which are identified as neoclassical and concerned with how to bring the humanistic personal vector into the development of science and  technology in a post industrial society, have appeared in the modern world of information and technology. This brings the new global problems of technology and education. The problems of the correlation of the rational, irrational and not rational aspects of human nature, an investigation of the basis for the revival of mysticism and the creation of a new mythology in all cultures have appeared as common crises of modern intellectualism.

Taking into account the different ways  of eastern and western civilizations and cultural development, it is possible to find tendencies of rapprochement and a mutual penetration of their philosophies, which seemed to be impossible not long ago. The East assimilates western philosophy and the West is interested in the eastern philosophy, because the positions of rationalism and the protection of nature of the western philosophy require us to acquire some features of contemplation, unity with the nature and ways to live without stress from the eastern philosophy.


Chapter II The Universe and A Man

2.1.The Problem of Being and Material in Philosophy

We usually consider terms “to be” and to “exist” as synonyms, as terms which have close meanings. Philosophy uses these terms to determine not simply existence but something that guarantees existence. That is why the word “being” is given a special sense in philosophy. In order to understand this sense we should consider the philosophical problem of being.

The first time the term “being” was used in philosophy by Parmenides (5th-6th centuries B.C.), the philosopher of Ancient Times, to determine and solve the problem of the sense of life. During Parmenides’ times, people started to lose their belief and faith in traditional Gods and, as a result, the foundation of the universe started to collapse. People did not think that the Universe was reliable and firm. Man lost his will to live. There appeared an impasse and human beings did not see the way out. People needed a faith in something new and powerful. Parmenides recognized this situation which turned out to be tragedy for mankind and he was trying to replace God’s power by the power of a rational, absolute thought that prevented world chaos, provide a stability, reliability, importance and order. This order and importance, Parmenides called the Deity, Truth, Freedom, Eternity and Indestructible. According to Parmenides Deity the Order guarantees that the order within things that already exists in the universe can’t suddenly change. Parmenides said that a subjectively-perceptible world is conditioned by this Deity (Order). That is why people shouldn’t have reason for despair or pessimism. To characterize and determine the existence of things in the world, Parmenides used the term “to be” in the sense of “to exist in reality”. In Parmenides’ opinion, being is something that exists behind the world of perceptions and it is a thought. It is undivided (integral), unchangeable and absolute. It is not divided within itself into subject and object. It is all possible perfection, in which Truth, Kindness, Justice and Light are in the forefront. Being is real. It did not appear and can’t be destroyed. It is unique and everlasting in time. It does not need anything, does not have feelings and that is why it can be perceived only by rationality or thought. Being is a sphere without spatial borders. When Parmenides said that, “being is a thought”, by the word thought he understood not man’s subjective thought, but cosmic rationality – Logos. Through Logos (Cosmic Rationality) the context of the world opens to man directly: not that man opens the Truth of being, but Truth opens to man. The Truth of being opens to man directly. Human thinking receives knowledge through direct contact with Rationality (Logos), which is Being. The process of logical proof is not important for the process of human thinking nor for the evaluation of the truthfulness of knowledge. It is impossible to identify a being in Parmenides’ understanding (Absolute, Justice, Kindness and Logos) with a Christian God. Parmenides does not know a personal God and he does not have a personal attitude toward God. Being is not a personal transcendental reality and man does not communicate with it. It is enough for man to be sure that being guarantees stability for humans. 

The theme of being is the main theme in the metaphysics of Aristotle (4th century B.C.), who suggested the model of a hierarchic order of things, where the degree of closeness to the real and not material being was the criteria for this order. At the bottom of this scale of rank, Aristotle placed inanimate material, above it plants, then animals, then man as the highest creation of all material things, above man he placed dead souls and on the top he placed God, who is not material and the most perfect creation.

Thomas Aquinas (XIII century) developed the theme of being in the metaphysics of the Middle Ages. From his point of view, only God is a real being. All the rest are material. Even semidivine things (for example angels) have a limited and not real being. The degree of unreality is determined by the degree of participation in the real being: the higher the position a thing has in the scale of rank, the less it is a part of many things, the more it belongs to itself. All levels of hierarchy have a certain level of autonomy and independence. Levels are not connected with each other, they do not arise from each other and all of them are related only to God. That is why it is impossible to explain the origin of things, including man. Each level of the scale of rank has their own participation in being, which determines their characteristics. The characteristics of real and unreal beings do not depend on the process of learning, because God is Rationality and that is why thoughts about being are identified with the being itself. Man has great independence but even he is not an absolutely independent being because of his relationship with God.

Modern Times rejected the idea of an absolute being. In the philosophy of Modern Times, man, his consciousness, demands and needs are considered as the only authentic and real being. The problem of being is connected only with man. Being is not objective. It was Descartes (1596-1650), who expressed this point of view. He wrote that it is possible to doubt whether the objective world, God, nature, other people and ones own body exist or not, but it impossible not to believe that, if I think therefore I am, which means in science if I think, I must exist. Kant (1724-1804) was talking about being, which depends on consciousness. He proved the existence of a priori forms of perceptions and rationality, gave them the function of directing the mind but not the understanding of God. According to Kant’s opinion, divine will is the foundation of creation and usually has irrational elements and that is the why world, which was created by God, can’t be fully understood by Rationality. God creates by his will but not rationally.

Modern Times started to transform the ancient idea of the objective being: being becomes subjective. Human rationality took God’s place. The philosophy of Modern Times is based on the theses that man is able to be “measured” by rationality, which is strict and universal for all people and gives laws and principles of thinking. Rationality is the condition of the unity between “I/me” and world. He justified the rationality of the history of society, the values of social interests and the importance of self-sacrifice for the benefit of a historical goal.

The problem of being in Russian religious philosophy at the end of XIXth the beginning of the XXth centuries was connected with the resolution of the problem of being with human understanding of a definite culture. Frank (1877-1950) and Berdyaev (1874-1948) recognized studying and thinking as important, in order to penetrate into the being, and being is given to people in moments of suffering, which are connected with God. Consciousness is not primary. Being is primary and man’s existence in the being makes human consciousness possible. It is impossible to identify the content of consciousness with being. Our “I”, our consciousness and understanding and learning is a display of being in us and through us. We are obliged to being in its expression. Only suffering directly and deeply connects us with being. It is impossible to come to Being through judgements. It is impossible to prove God’s being. It is possible only to proceed from it, taking it as an initial, irrational consciousness. It means that we can “accept ” God only in our heart. Berdyaev assumes that knowledge is not a reflection, it is a self-opening of being. So, religious antagonism is the foundation of the philosophical antagonism in the Russian philosophy of the end of XIXth the beginning of the XXth centuries. It was alien to this philosophy to the consider individual and personal sphere as a real being. Individual consciousness is only a medium or intermediary between the world and God.

The changes in world outlook in the XXth century caused not only the question of being to get new interpretations, but also a reconsideration of the styles and rules of the intellectual activity. The philosophy of post-modernism (Nietzsche, Foukault/Fouquet, Mereau-Ponty, Adorno, Derrida etc.) was based on the idea of a being as a way to show a thought which is formatted more objectively. According to their opinion, the “real” nature of a thought is not fully transferable  by logic. When a thought becomes logical and categorical in shape, it changes in content and is deprived of its original emotionality and complete thinking activity. An exposition of thoughts to the language of logic makes the process of the explanation of thoughts and the understanding by others much easier, because of the universality of categories and laws of logic for all cultures. Nevertheless, thoughts are transformed and ordered even thought they do not have form. Philosophers of the postmodern times insist that the wordy expression of thoughts is always occasional and as a result it impossible to find any deep essence (God, the sense of life, Eternity, Ration and so on) in describing events, which could be a foundation and a condition which prove that these events really exist and guarantee the possibility to study them directly. The philosophy of postmodern times does not work with such categories as essence, law, reason etc. with the help of which a firm order and definition of being is made. They declared uncertainty to be the main characteristic feature of society and nature. There appears a scientific trend, which is based on the principle of order arising from disorder (chaos) as the main principle of the self-material movement. Scientists Zhabotinsky, Belousev and a Belgium school headed by Prigozhin have worked out new, nontraditional concepts of the self-organization of nature as a process of the interrelationships of contradicting tendencies: instability – stability, disorganization-organization and order and disorder. Postmodern philosophy in its understanding of being works out the thesis “God is dead”.

At the same time, existentialists are sure, that the recognition of being as an absolute is the desire to find transcendental support, which would help people to endure the adversities and difficulties of life. God is this support. In the concept of existentialists, God has a specific peculiarity: he is inside man, but not outside. The idea of God is secondary; it is a result of man’s attempt to calm his aspirations for the eternal, firm and reliable. God becomes possible because the transcendental structure has “I/me”. There are aspirations for the absolute, followed by doubts, which is the only absolute truth.

In modern materialistic philosophy being, is a philosophical category to determine reality, which exists objectively and independent from man’s consciousness. There are the following levels of being: being of nature, society and personality. It also distinguishes between material –subjective and objective-ideal being.

The Problem of Material in Philosophy. The category of material is the main category of the materialistic study of being. Material (Latin word “materia” – a thing, material) is a philosophical category giving to man an objective reality in his sensations, which can be copied or photographed and is reflected by our senses and exists independently from them. The whole surrounding world is moving material in its various forms and appearances, with all its characteristics and relationships. In the materialistic philosophy, material is determined as the foundation of all the things and events happening in the world. It is opposed to the religious and idealistic understanding of the world, where God’s (divine) will, the absolute, the spirit and human consciousness are accepted as the substance of this world. Ancient philosophers  considered material to be the foundation of the material world which is perceived by the senses. In their opinion, material is the elemental form which everything consists of: all things appear from other things and transfer to another things. Ancient philosophers understood that there is a great difference between real natural phenomenon and we who perceive them. Water, earth, air and fire are very familiar to us, but they do not look like the things which are formed from them. The philosopher of Ancient Greece Anaximandros (the end of 7th-the first half of the 6th century B.C.) a representative of Milet’s school, was trying to move away from the usual acceptance of material as a perceptive-subjective substance. He supposed that a material substance has an uncertain material origin, “apeiron” or atom, which can’t be observed. Pythagoras (the second half of the 6th century and the beginning of the 7th century) moved even further from the perceptive-subjective understanding of material. He considered that everything consists of numbers, that things consist of undivided units and he considered numbered relationships to be the foundation of the whole world. Levkipp (the 5th century B.C.) and Democritos (the end of the 5th century B.C. – the date of death is unknown) conceived an idea about tiny, invisible, inaccessible to the senses fractions of thing, which can be understood only by thinking and are the elements of the world and its substance. They called these fractions “atoms”. Democritos supposed that atoms are solid and impenetrable entities. Some of them are angular, others hook-like and some are globe-shaped etc. Atoms exist beyond our consciousness and are independent from it. They have some physical characteristics, different forms and movement. They are indivisible and that is why they do not consist of smaller parts or fractions. Atoms are eternal and unchangeable, they do not appear, do not change and do not disappear. All natural phenomenon are explained by the characteristics of atoms, their transference and interrelations. Movement is a connection or disconnection of atoms and from it arises the whole variety of the Universe. In the philosophy of Modern Times (the end of XVIth –XVIIIth centuries) Galileo and Newton developed a mechanical view of material, which considered a matter to be the foundation of the world. All the natural phenomenon are explained by the forces of attraction and forces of repulsion, which exist between entities. Moving and interacting entities remain unchangeable, changing only their grouping and spatial location. All qualitative differences between things are the result of qualitative differences, and movement. All complicated events arise from the simple events. The successes of experimental physics and classic mechanics introduced the principles of physics to the principles of philosophy. They developed explanations of all events based on mechanical interactions of entities of material. One of the greatest naturalists of the XIXth century, Helmoholtz, considered that the implementation of this concept was a key for a complete understanding of the nature. Even in the XVIIIth century, the French philosopher of the Enlightenment, and Paul Holbach, was trying to classify material as a philosophical category but not a category of natural science. Material is everything, which somehow influences our feelings and perceptions. His attempt failed. In the middle of XIXth century, D. Maxwell and M. Faraday introduced an idea about the existence of nonsubstantial material. Nevertheless, their thesis did not change the mechanical imagination about material as a substance. In modern materialistic philosophy, the meaning of the term “substance” has greatly changed. These changes were connected with new discoveries in natural learning at the end of XIXth – the beginning of the XXth century, when electrons and radioactivity were discovered as well as the existence of atoms as undivided entities and that as a result of radioactive decay, atoms can be transformed into the atoms of other chemical elements were proved. There arose a critical situation in physics, but it was not a crisis of science. It was a crises in the world outlook of many physicists (A.Poincare, V.Ostwald etc) who were trying to prove that material disappeared because it is possible to divide atoms and that our world consists not only of substances but also of electricity. V.I.Lenin in his work “Materialism and Empiric-criticism” showed the way out of the crisis. He made philosophical conclusions from the discoveries in natural science which refuted the metaphysical imagination that nature is endless in breadth and that it has an ultimate level. During the transformation from one level to another which is more deep, many features of the first level disappeared and new features appeared, which were absent on the previous levels and so on to eternity. There are no objects which form a final level. There are no unchangeable objects, which do not turn into the objects of another level. There are no characteristics and features which exist by themselves, they always belong to definite material units. Material itself exists in the form of various definite formations and systems. The structure of each definite form of material does not have any original and unchangeable substance without structure, which would be the foundation of all the features and characteristics of material. Each material object has variety of structural connections and is able to change internally and transition to absolutely new forms. Material objects have an internal order and systematic organization. This order becomes apparent in the natural movements and interconnections of the all elements of material. Due to this movement they unit into systems. Living and socially organized material comes as result of real and natural self-development. Living material is a combination of organisms, which are able to reproduce and to transmit and accumulate genetic information within the process of evolution. Socially organized material is the highest form of the development of life, a combination of thinking and consciously transforming reality by individuals and societies on different levels. Different technical and material systems were created by people to realize their goals.

2.2. Material. Ways And Forms Of Its Existence

Space and time are the universal forms of the existence of material being and its main attribute. There is no material in the world which does not have space and time characteristics and there is no space and time by itself, existing without material or independently from it. Space is a form of the being of material, which characterizes its length, structure, coexistence and the  interrelationships of its elements in all material systems. Time is a form of material being, which shows the duration of its existence, the consequences changes in the conditions in the transformation and development of all material systems. Space and time are connected to each other and can’t be separated. Their unity becomes apparent in the movement and development of material. So, we give it the sense of a relational concept (Descartes, Marx, Engels, Einstein etc). There are other philosophical concepts of the understanding of space and time.

According to the conceptual theory, space and time are concepts and created as external conditions of a bodies’ being. Objective idealists and religious philosophers supported this idea. At the same time, theologists think that the terms space and time can’t be applied to God, who exists beyond space and time.

Representatives of the perceptual concept (subjective idealism) understood space and time as a priori forms of a perceptible experience (I.Kant) or as forms that put in order complexes of sensations (D.Berkeley, E.Mach).

According to the opinion of those who support substantial theory (mechanical materialism), space is an endless extent, which includes all material and does not depend on any processes. Time, irrespective of any changes, is an even duration where everything appears and disappears. Newton is the brightest representative of this concept, and he gave to space and time some substantial characteristics, for example, absolute independence and independent existence. At the same time space and time were not considered as the substances where bodies appear.

Movement is a way of material existence. Movement is a changing of any interrelationship of material objects. The understanding of movement as a way of material existence was formulated in the XVIIIth century by Toland and later by Holbach. But they understood movement as mechanical transference and interrelations. An in depth understanding of movement is found in the works of Leibniz, Hegel etc. Hegel understood movement not only as a mechanical transference, he formulated the following laws of movement: transference from quantity changes to quality changes, the conflict of opposites and the denial of denial. In the materialistic philosophical concepts of the end of XIXth –XXth centuries, movement is understood as the way of existence of the material being. Material and movement are impossible without each other. Movement, like material, can’t be created or destroyed. Even though the main characteristics of movement have material features, it is necessary to point out that movement is absolute and contradictory. The movement of material is absolute while stillness/peace is relative and it is one of the moments of movement. The contradiction of movement is in the indissoluble unity of steadiness and unsteadiness within the moments of movement.

Movement is varied in its directions and exists in different forms. There are identified three main groups of the forms of material movement: 1) in inorganic nature – quanta-mechanical, mechanical, physical, chemical, geologic and etc, 2) in organic nature – biological and 3) in social groups – social movement. The highest forms of movement arise from  the base of relatively lower forms, including them after transforming them, in accordance with the structure and laws of the development of the more complicated system. For example, biological movement includes transformed forms of material, which are inherent in inorganic nature; social movement includes forms of movement of organic (biological) and inorganic material. It is necessary to point out that the highest forms of material movement differ from the lowest forms and can’t be brought together. The discovery of the interrelations between the forms of material movements plays an important role in understanding the world’s unity and in learning the essence of the complicated events of nature and society. There are some philosophical studies, which bring the forms of movement to the lowest or to the highest forms. Reductionism (Latin word “reductio” – putting behind, returning to the previous stage) explains the highest forms of material based on the conformity peculiar to the lowest forms. For example, biological events – with the help of physical or chemical laws and social events from the position of biological, mechanical laws and etc. Reductionism’s tendencies become apparent in the history of psychology (behaviorism, which brings the psyche to the sum of relationships “stimulus – reaction”), linguistics, biology, physics, etc. In some cases reduction of the complicated forms to the simple ones was fruitful for investigations. For example, during the process of genetic decoding, some of the biological conformities were brought to the more simple rules of coding, i.e. chemical conformities and etc. But this information is important in a definite situations. Generally, it is important to distinguish the level of complexity of the forms of the material movement and, specifically, of the more complicated forms of system organization. Holism (Greek word ολος – whole) supposes that the world is ruled by a process of creative evolution, which creates new integral systems. The material field, which is accepted as the carrier of all organic characteristics, remains constant, while the organism changes. The whole, according to holism, is the highest philosophical understanding, which combines the objective and subjective. Human personality is the highest form of organic reality and the last reality of the universe. Vitalism (Greek word “vitals” – vital, alive, “vita” – life) is the study of the difference between animate and inanimate nature, and states that it is impossible to bring vital processes to the laws and forces of the inorganic world. Vitalism influenced some branches of biology and psychology (the theory of the morphological field in embryology and geshtalt-psychology) and gave a birth to some trends (holism and etc).

2.3. The Problem of Consciousness in Philosophy

The problem of consciousness is one of the most difficult, complicated and mysterious problems. The whole world is opened before man and he is trying to understand and discover. The whole process of the world’s reflection and its study goes through the consciousness. Consciousness is a special condition which is inherent only to man, but which, at the same time, is a reflection of the external and internal world, suffering and co- suffering. As man has consciousness, he has spiritual/mental suffering. Each epoch had its own image of consciousness.

Ancient philosophy (cosmocentrism) explained the peculiarity of consciousness – it is directed/oriented to the object. Plato and Aristoteles supposed that the object is imprinted on rationality, the same way as letters are imprinted on wax. The subject we look at exists before we see it and continues to exist and remains the same after we have seen it. Rationality exists as a thing and that is why rational is rational even when it does not think. Rationality and the subject exist independently from each other, but at the moment of their meeting there is left an imprint on the rationality which is called consciousness. Ancient philosophers did not consider another peculiarity of consciousness, that man has skills to direct his attention to his own inner-world and to concentrate inside himself.

The philosophy of the Middle Ages transformed the understanding of consciousness as a spirit. Consciousness is not only knowledge about the external world, but is mainly knowledge about man’s own spiritual experience and its content. Man has a divine essence and in order to become what he is now, he should sense and experience a life of his own in God. In other words, he should visit the highest level of his spiritual experience and touch the holiness, because before were we born. we were a part of the spiritual experience and undivided from Him. Due to consciousness, man understood how he was punished and that he can’t stay in divine simplicity. Consciousness always reminds man about this divine remain and makes him suffer. In the consciousness the “I/me” lives a forked life: it always has to compare life in our world and life with God. Consciousness is also man’s defection from eternity. The act of consciousness is aware of time, because it knows that there was something before consciousness. Being conscious, in other words, in time is always less real than being in eternity. Consciousness is only trying to catch up with what has happened and one can’t catch up. An opposition or resistance to the present, past and future is the essence of the consciousness. Consciousness does not allow man to forget that time is irreversible and that death exists in each act of life. Consciousness not only opens to man the tragedy of his existence in time, but it often disturbs man in his activity, as it is a reflection of the intellect and processes of thinking and, as any reflection, it reduces the energy of the intellect and disturbs man activity. Consciousness reminds man that he is not only a natural, physical and physiological but also a spiritual being. And that is why the constant choice between spirit and body. This choice is the one of the difficult contradictions of human’s life. Thus the philosophy of the Middle Ages underlined one of the main characteristic features of consciousness – suffering.

In Modern Times many people rejected God and witnessed the formation of a new human spiritual experience, which does not have a place for the Divine. European philosophers of Modern Times accepted world outlook of “ontological nihilism” and were trying to express and prove it. Man was proclaimed to be the origin and cause of everything that happen to him in the world. There is nothing except man himself, which is what gives him the ability to realize himself as a man. Man creates the world where he lives by himself and his activity. It is necessary to choose starting point in himself to explain consciousness. There is no consciousness without self- consciousness. Only in the act of self- consciousness consciousness does he know himself and clarify content and structure. That conclusion was made by philosophers of Modern Times. Consciousness became a tool, which discovers the objective and natural world and a tool to prove its existence. Consciousness in acts of self- awareness pays attention only to the subjective content, which is connected with characteristics of an objective-subjective world. The philosophy of Modern Times accepts consciousness only as an intellectual activity by the subject. It is considered that the experience of consciousness relates only to data which can be repeated and reproduced endlessly. Since a consciousness accepts only the content which meets the criteria of being observed consciousness must have the ability to reproduce that content rationally. Religious and mystical components of the experience of consciousness lost and the rules of logic won.

In the philosophy of the XXth century, the consciousness of a person becomes a function of society’s consciousness, which is above individual consciousness. Individual consciousness is determined not only by an individual human’s life, but by the public being. People have the same consciousness as their being and visa verse. That is why we study consciousness by analyzing the subjective-practical forms of human activity. In other words we analyze the consciousness “introduced” into the human being. Individual consciousness correlates with the purposes and values of the social level to which a particular person belongs. Consciousness contains spiritual experience, but at the same time, consciousness is an act of individual creativity. In this case, it is necessary to point out the hidden determinant of consciousness – subconsciousness. This process of determination is hidden from consciousness and is not presented as experience. Real life forms the consciousness of a man beyond his conscious control. Very often people do not recognize that their consciousness is determined by their way of life. The problem of subconsciousness is a problem of the existence of hidden determinates of consciousness. Subconsciousness motivation was discovered by K. Marx, but before him Spinoza and Hegel had worked on this problem. Marx’s main idea was that consciousness is not something that is opposed to being and nature in advance. It is born in material activity, material human communication and material human relations. Such a determinant of consciousness is subconsciousness, which has social character and that is why it can be overcame only within social or public changes. To become a fact of consciousness, human thoughts and feelings must come through the filter of the structures of spiritual experience, which dominate in a specific society. Each culture works out its own set of terms and, with the help of this set, it transfers the spiritual world to the level of consciousness. Feelings which can’ t be explained by words are left behind in the subconsciousness in the form of uncertain and unclear images. The content of consciousness is hidden by the logic which dominates in a definite culture and which directs thinking. Any society has social taboos which are prohibitions against speaking out about ideas and the promulgation of some feelings. The less society represents the interests of its members, the more it is necessary to exclude feelings from consciousness. So, each society has distinctive social and cultural filters and through them it evaluates the content of the spiritual experience before it is put into consciousness. S. Freud became interested in the idea of subconsciousness motivation. As Marx, he based his ideas on the principle of the determination of consciousness by objective (in relation to consciousness) factors, which are not represented in the experience of the consciousness itself and is therefore subconscious. But in contradiction to Marx, Freud referred to these factors as psychological and biological needs, which cause unrecognized conflict. Freud did not firmly connect human freedom with the changes happening in society. He believed that if we make man’s individual consciousness deliberate, it is possible to a “create” free man, who will learn everything and determine his own destiny in any society.

After we have studied the different historical-philosophical views and interpretations of the problem of consciousness, it is possible to make the following conclusions:

1. Philosophers did not invent this or that understanding of consciousness. They reproduced the real (for a definite historical epoch) structure of human spirituality and the real place that consciousness occupied in it.

2. In all times, the structure of the spiritual experience was closely connected with the specific world outlook during each epoch.

2.4. Pictures Of The World
The main issue of philosophy is the correlation of man with the world in all aspects: ontological, theoretically-cognitive, values and activity. That is why philosophical pictures of the world are various, numerous and unlike each other.

An ordinary picture of reality represents the world as united, divisible, common and unique because man, busy with ordinary things is not interested in other worlds. Excessive concentration on reaching practical goals makes ordinary consciousness concrete and real and narrows the picture of the world to the level of our basic wishes and goals. As everyday life is human and practical, the world’s space is measured (by human standards) and anthropocentric: everything is concentrated around man. The space of everyday life has human dimensions as they are assimilated by man. The space of everyday life is impregnated by man and equal to the space of culture. Man is the natural center from which to see daily reality. The main goal is to live your own life. It is desirable to come through all stages of life completely. Daily consciousness feels and understands that human life is time limited.

The scientific picture of the world is constantly changing. Up to the XXth century, Newton’s mechanical concepts, which put aside God, dominated science. The rational-mechanical image of the world considered the world as united and unique: a world of solid material, ruled by firm laws. It did not have spirit, freedom or grace. Man in this world is a mistake or an accident. He is a by-product (epi-phenomenon) of the star’s evolution. The Universal does not have a God or consciousness; it does not live but exists without sense and goals. Any sense destroyed it under the influence of the law of entropy. The Universe is a complex of mechanical systems. It is developing without consciousness. The whole history of the Universe is a result of the blind and spontaneous movements of the material mass. Life is conceived as a result of disordered chemical reactions. From the physical point of view, life and consciousness are absurd events, which contradict the second rule of thermodynamics. Since man is an accident in the world, there is no sense in being interested in his destiny, goals and values. The world is inhuman and it impassively destroys everything human. Some discoveries, which were made at the beginning of the XXth century changed the scientific picture of the world. The works of Einstein, Borr etc, research in biology, psychology and other sciences showed that the world is more complicated and diverse than was represented in mechanical science, and that human consciousness should be initially included in our perception of reality. The “Anthropomorphic” concept supposed that world being what it is, any change in us, our consciousness and feelings, changes the picture of the world. It is impossible to describe reality objectively. The firm difference between material and empty space disappeared in the new picture of the world because the development of atomic and sub-atomic physics destroyed our images of solid material. The works of the Nobel laureate I.Prigozhin laid the foundation for a new principle of understanding reality: “order through fluctuation”. This principle acknowledged that the Universe has an original dynamic uncertainty and allowed us to work out a new understanding of evolution. The second rule of thermodynamics is not omnipotent because existing systems have a tendency to mutate in the direction of more complexity. The same energy and the same principles make evolution on all levels; from physico-chemical processes to human consciousness and socio-cultural information. The Universe turns out to be unified, the same in all levels, lively, developing and reaching the stages of being. Man becomes a display of the internal potentials of reality. One of the main tasks is to develop an awareness of a public being and an understanding that the whole Universe is full of sense and rationality. The modern picture of the world is dynamic and contradictory.

Religious versions of the universe doubled the world and directed man to forces which overwhelmed hum. These forces are mighty, mysterious and miraculous and they have a great power over our being in this world. Empiric reality is derivative, not independent and self-contained. The world of the divine determines the world of man. Modern religions do not deny scientific results, but they always emphasize that they study only the physical world. Mankind shouldn’t forget that it is not autonomous. There are the higher and eternal instances, their court, which exists above him. The internal feelings and beliefs of each man prompt him to believe in something or not. The central point of any religious picture is God or Gods and the concept of a divine world. In developed monotheistic religions (religions of one God) there are two types of theology/divinity: 1) catafatical divinity allows us to speak about God and give him superlative characteristics (God is omnipresent, omnipotent and etc); 2) apofactical divinity considers that it is possible to learn about God only through the heart, only in heart-to-heart conversation (revelation) and that human language is unable to express the divine features which differ greatly from human ones. God is the highest authority over our world but in different religions it can be limited or unlimited. In polytheistic religions (for example, Zeus and the other Gods in Ancient Greece), it is necessary to surrender to cosmic necessity and destiny. His life is longer than human life but also has an end. Neither Zeus nor Buddha (in Buddhism) created our world. In contrast to Zeus, who surrenders to a blind destiny, Buddha is born and dies by his own will. The Christian God is absolutely omnipotent and immortal. He is a personal absolute, in other words, of impersonal origin, which creates everything and makes laws and regulations, He is called Father and at the same time he is a person – Jesus Christ, the Son, an intimate spiritual “You” to which our soul opens. In addition to His manifestations as Father and Son, God appears also as a Holly Spirit. All three faces are different but invisible. The Christian God created everything from Nothing and rules everything by himself. There is nothing that happens by itself without God’s will. But at the same time, the Christian God, in creating people, gave them the freedom to chose. People are free to decide whether to follow God or not. That is one of the contradictions of the Christian concept. Man is at the same time both free and predestined. In the Christian picture of the world, the relationship between good and evil are not symmetrical: God is always more powerful, immortal and everything is in his power.

Philosophical pictures of the world are very various but all of them are based on the relationship “world-man” (objective concept) or “man-world” (subjective concept). The objective concept (Hegel, Marx and etc) can be materialistic or idealistic. Priority is given to the world. The world is objective and does not depend on the wishes of subjects and a human way of seeing or understanding things. Rational cognition directly connects us with the truth and shows us the world as it is (real world). People can understand everything and should find common positions on the questions of the quality of reality and their place in it. The subjective picture assumes that the world, common to all living subjects, is changed by many other worlds. Man is the Universe himself and sees reality from his own point of view. Man is infinitely alone because there is nobody who can share his individual world. All other reality is interpreted through the unique “I/me” and it is difficult to say if there is anything objective or not. Everything depends on man. The world unites with man, becomes his projection and the result of his activity. The borders between “I/me” and the world are washed away and the personal origin dominates. Everybody lives his life at his own risk and responsibility, does what he wants and is responsible only to himself.

Philosophy pays great attention to solving the following questions “What is in the world from us?”, “What is in world from itself?”, “What depends on man?” and “What does not depend on man?”. Modern philosophers give different answers to these questions.
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Check-Up Questions

1. When and why did the problem of being appear in philosophy?

2. How do you understand Heideger’s concept that the question of being, put in Ancient Times predetermined the destiny of the Western world?

3. What changes have occurred in the understanding of being in Modern Times?

4. How did the Russian specific world outlook influence philosophical decisions of the problem of being?

5. What is the destiny of the problem of being in the philosophy of the XXth century?


Chapter III Opportunities And Borders of Cognition

3.1. Cognition as a Subject of Philosophical Analysis

Cognition is a process, conditioned mainly by the public-historical practice, of attaining and developing knowledge, its constant intensification, broadening and modernization. New knowledge about the world appears as a result of the interrelationships between object and subject.

The overwhelming majority of scientists and philosophers solve the problems of cognition positively and say that the world comprehensible. At the same time, there are some philosophical trends which absolutely or partly deny the possibility of knowing or perceiving objective and adequate knowledge. Such teaching is called agnosticism.

While giving the characteristics of agnosticism it is necessary to pay attention to the following facts:

1. It is not a concept which denies the fact that cognition exists. Agnosticism doesn’t deny the process of cognition. We are speaking not about cognition itself but about its outcomes and about the correlation of the results of cognition with real life.

2. Elements of agnosticism can be found in different philosophical systems and that is why it can’t be identified only with idealism.

3. Agnosticism identified the real difficulties of the process of cognition and many of them are still not solved. For example, inexhaustibility and the borders of cognition, the impossibility to fully understand constantly changing and developing beings and the subjective form of knowledge as a reflection of the consciousness of a subject. 

Cognition and its study is not something unchangeable; it is a dialectical process, which develops by definite rules. As a result, the cognitive development of knowledge plays a role throughout all the history of cognition and all human activity, including the subjective-sensual.

The process of cognition is a peculiar form of spiritual production, a complicated and contradicted process of the active creative reflection of an objective reality within public practice. The process of cognition is determined by social and cultural facts and is implemented by man, who is included in the process of cognitive activity. The theory of cognition is a combination of knowledge about the process of cognition and its characteristics and the result of the history of cognition and the whole material and spiritual culture.

Man is the subject of cognition and as a result, the learning of cognition utilizes the data of the social and humanitarian sciences, because the process of cognition always happens in a definite socio-cultural context. Nowadays there is a strong process of the socialization of the learning of cognition; in other words the process of the transformational learning of cognition into social and humanitarian research.

Knowledge is always identified by the needs of society and the requirements of material production and practice and that is why it takes specific forms in different stages of social development. Each definite epoch brings newer knowledge into its own context.

3.2. Cognition and Practice. Forms of Practice. Function of Practice in the Process of Cognition.

The category of practice, active sensually-subjective human activity, which is directed toward changing existing reality is the central category of philosophy and its teachings about cognition. When the practice is implemented into the theory of cognition, it was determined that man knows the real world, not because the subjects and events of the world passively influence his sensory organs, but because man himself actively and purposefully influences his surrounding reality and contemplates it while it changes. Practice is a specific form of human activity in a definite socio-cultural context and, as a result of this activity, man creates a new reality – the world of material and spiritual culture and new conditions of his existence and activity which are not provided by nature. Practice and cognition are the two sides of an integral historical process. But the leading role in this process is given to practice.

The main forms of practice:

1. Material production, the reorganization of nature and natural human being.

2. Social activity is the reorganization of the public being, the changing of social relations and the reorganization of social structures.

3. Scientific experimentation is active activity, Within this activity, man artificially creates conditions to investigate the features and characteristics of an objective world.

The main functions of practice in the process of cognition:

1. Practice is a source of cognition because cognition is determined by the needs of people and society.

2. Practice is a foundation of cognition, its motive power. It comes from all sides, in all forms and stages of cognition. It puts forth the contemplation of definite problems and wants them to be solved. In the process of the world’s reorganization, man opens and investigates new features, characteristics and relationships and deeply penetrates into the essence of events. Practice is a foundation of cognition also because it provides the process of cognition with the technical means, instruments and equipment.

3. Practice is a goal of cognition because it is able to regulate human activity. All our knowledge actively influences the development of practice. The human task is not only to reflect upon and explain the world but to use knowledge for the reorganization of the world, to satisfy material and spiritual human needs. 

4. Practice is the determining criteria of the truth of knowledge. (Only practice determines whether the knowledge is true or false).

3.3. Classification of Forms of Knowledge

Cognition as a form of spiritual activity has existed in society since its beginning and is carried out in various forms:

1. Ordinary-practical cognition. The foundation of this form of cognition is the experience of human practice and ordinary life. The sphere of ordinary cognition is diversified. It includes common sense, empirical experience and public psychology.

2. Playing cognition. Play and games are a way of discovering the truth by trying different variants of complicated cognitive situations.

3. Mythological cognition played an important role in the initial stages of human development. It is a reflection of perceived reality, unconsciousness and an artificial understanding of nature and society. Mythological thinking is not only a fantasy, it is a particular modeling of the world in order to fix and transfer experience to further generations. Mythological thinking is closely related to the emotional sphere. One of its characteristic features is that it doesn’t have a clear division of object and subject, subject and sign etc.

4. The artistic-figurative form of cognition was conceived in mythology and was further developed in art. It doesn’t solve cognitive problems, but contains a great potential for contemplation. Art is quite an important way to reveal the truth.

5. Religious meditation is identified by the emotional form of the human attitude toward the natural and social forces dominating man. But religion doesn’t generate knowledge in a systematic and theoretical form and doesn’t generate objective knowledge. It is the combination of an emotional attitude to the world with the belief in something supernatural and unreal.

6. Philosophical cognition.

7. Scientific knowledge. Since it is rational, it has emotions and belief as its components.

8. Knowledge is an active understanding of subjects and events, which can be contemplated.

Since people make science, the results can’t be depersonified. Scientific knowledge is personal knowledge. Personal knowledge presupposes an intellectual return. A cognitive person has this knowledge, is interested in the knowledge, takes a personal approach to the interpretation and use of knowledge, has a personal understanding of the context and the personal characteristics of a cognitive subject. Personal knowledge is also includes conflict and sufferings.

Knowledge can be divided into types by different criteria. It is possible to determine rational and emotional, quality and quantity concepts, empirical and theoretical, fundamental and applied, philosophical and private-scientific, natural and humanitarian knowledge etc.

3.4. Truth and Delusion. The Criteria of the True Knowledge

Categories of truth and delusion are the key categories in the theory of cognition, which express two sides of the cognitive process. Delusion is a knowledge which doesn’t correspond to or agree with its subject. Delusion is an inadequate form of knowledge and an unrealized, misinterpreted reflection of the reality. Delusions are inevitable, they are an important part of cognition development. Delusions have variable forms. It is important to distinguish scientific and non-scientific, empirical and theoretical, religious and philosophical delusions etc. It is necessary to distinguish delusion from lie because a lie is a deliberate misinterpretation of the truth for mercenary ends, connected with misinformation and the transference of deliberately false knowledge. The development of practice and the process of cognition show that delusion is overcome step by step and becomes a true knowledge. The main premises in overcoming delusion are changing and modernizing social conditions, the development and deepening of knowledge and the maturity of practice. All this requires a constructive and critical approach to reality.

Truth is a knowledge which corresponds to and agrees with its subject, in other words, an adequate, true and correct reflection of reality. Reaching the truth is a direct goal of cognition in any form (scientific, philosophical etc).

Features of truth:

1. The objectiveness of truth is the final identification of reality, real practice, the independent knowledge of truth as a subject of contemplation.

2. Truth is not a feature of material objects but a characteristic of the knowledge about them.

3. Truth is subjective in its form and way of realization.

4. Truth is a process but not a single act of cognition about the object.

5. Absolute truth (absolute in an objective sense) is a full exhaustive knowledge about reality as a whole – a cognitive ideal, which never will be reached, but cognition is always approaching it. It is also an element of knowledge, which can’t be refuted in the future. Dogmatism exaggerates the importance of the absoluteness of truth and its stability.

6. Relative truth expresses the fact that true knowledge is changing, expanding intensifying and developing. The relativity of truth lies in its incompleteness and approximateness. The creative development of relative truth based on practice leads us toward absolute truth. Relativism exaggerates the relativity of truth, with its changes and developments.

7. Truth is always concrete. Any true knowledge is determined by its content and application to definite conditions of time, epoch and other circumstances. Ignoring definite situations and circumstances may turn true knowledge into delusion.

It is possible to point out the following criteria of true knowledge: it is not contradictory  (from the point of view of formal logic); it contains simplicity, beauty, knowledge, an ability for self-broadening, coherency (the coordination of definite knowledge with fundamental ideas), the capacity for self-critical reflection and a pluralism of knowledge. All these criteria are referred to as criteria of the second type, because they can’t prove the truthfulness of knowledge in satisfying human needs in the reorganization of man’s surroundings. We can rely on them when we speak only about conditionally-true knowledge. Practice is the main important and final criteria of the truthfulness of knowledge. Checking knowledge by practice is a historical and dialectical process. And that is why practice as a criteria is absolute and relative at the same time. It is absolute in the sense that by only developing practice can we fully prove any theoretical statement. It is relative in the sense that practice itself is developing and modernizing and can’t immediately fully prove this or that fact. The practice dialectic as a criteria of the truthfulness of knowledge is an objective foundation of the appearance and existence of many other criteria of the truthfulness of knowledge.

3.5. Knowledge and Belief

In the process of cognition, knowledge and belief are different stages of the cognitive process. Belief is a combination of such stages, which are united with the sense of approval or disapproval. In case of approval, belief is true, in the case of disapproval, it is false. Belief is the internal, spiritual inner-world of a man, a rational acceptance of the important senses of life is the highest truth, values and norms. Belief is based on authority, on intuition, on respect for other experiences and traditions. Belief in objective knowledge is common and familiar to scientific cognition. Belief in the objective meaning of absolute values is common to religious cognition. In humanistic consciousness belief in justice, the rightness of goals and the ability to reach them is a great stimulus for creativity. Such belief opens the way for freedom and active creativity for a mankind.

Knowledge and belief don’t exclude each other. They don’t disturb each other. Knowledge supposes belief. In modern postclassical science there is a realization that it is important to take into account scientific and religious beliefs. For example, transpersonal psychology has developed the field of psychology. Its goal is to assimilate the spiritual experiences of the past and elucidate the mechanisms of scientific and religious belief. Esotericism is one of the non-scientific ways for the assimilation of the spiritual world. Its characteristic features include: the concept of the initiated who possess secret knowledge; the ability to attract supporters to the transcendental mysteries of the universe; and a complicated symbolism. Gnosticism, theosophy, antroposophy, magic, astrology and alchemy belong to the esoteric studies. Belief is the main principle of cognition in esotericism. Esotericism suggests its specific solutions to problems without rational proof, with references to Holy Writing, in its revelations it appeals to belief only in the “voice of mystery”.

3.6. The Structure of Knowledge

Cognition is one type of spiritual reproduction and the result of cognition is knowledge in different forms. Almost all human abilities take part in the process of cognition. Among these abilities are sensuality (natural contemplation) and rationality (thinking and rationality).

There are two contradicting points of view about the role, place and correlation of feelings and rationality within the process of cognition. Sensualism (Latin word “sensus”) and rationalism (Latin word “ratio”). Sensualists supposed that the leading role in cognition belongs to the sensory organs. Feelings were considered to be the only means to get to the truth. Among sensualists were both representatives of materialism (Hobbes, Lock, Feuerbach) and idealists (Berkeley, Hume and etc). Rationalists were trying to prove that common and important truths are not taken directly from the data of the sensual experience, but can be taken only from thinking itself. This point of view was worked out by Descartes, Leibniz, Hegel and etc. In modern post-positive philosophy (Popper, Kun, Lakatos and etc) rationality is understood as a combination of norms and methods which characterize scientific research and the theory of rationality coincides with the methodology of science.

The development of philosophy, science and other forms of human spiritual activity, shows that any knowledge is an union of the sensual and rational. The sensual is impossible without the rationality and visa verse. Sensory organs provide rationality with facts and data and ration generalizes them and makes some definite conclusions. Rational work is impossible without the sensual organs and sensual data is always theoretically interpreted and ruled by the rational.

Sensual cognition is accomplished by the sensory organs, which are the result of biological evolution and social history. As a moment of a sensual-subjective activity (practice), natural contemplation is carried out in three main forms.

Sensations are a reflection of some of the features and sides of human consciousness, which are directly influenced by the sensory organs. Sensations are divided into seeing, hearing, smelling, tasting and feeling or touching.

Perception is the whole image of a subject, which is given directly with all its dimensions and a synthesis of definite sensations.

Imagination is a general sensually-visual image of a subject, which has influenced our sensory organs in the past but is not perceived now. For example, our pictures of memory and imagination. In comparison with sensations and perception, there is no direct connection with a real object. As a rule it is a “average” image of a subject; usually the result of a simple generalization, distinguishing some common features and putting aside features which don’t exist.

Sensual reflection plays a very important role in the development of the process of cognition, even if we take into account a significant growth of the role of rational thinking.

Rational thinking is not a natural human feature. It is a function of a social subject, which has been worked out throughout history, during the process of subjective activity and communication, in their ideal forms. Rational thinking developed together with  the development of practice, its modernization and increased complexity. Reason is the first level of thinking where operations utilizing abstractions within a definite scheme, pattern and firm standard happens. It is an ability to discuss everything consequentially and clearly, to organize your thoughts, to clearly classify and systematize facts. Intellect is ordinary common sense. The logic of the intellect is a formal logic, which studies the structure of statements and proofs, paying great attention to the form of knowledge and to its content. Intellect is the highest level of rational cognition, which works with abstractions and a cognitive investigation of their nature.

The process of the development of thinking includes the interrelationships and inter-transference of the rational and intellectual. Forms of thinking (logical forms) are the ways of reflecting reality through interconnected abstractions. Among them concepts, judgments and conclusions are the initial abstractions. More complicated forms of rational thinking (hypotheses, theory etc) are based on them.

Conception is a form of thinking which reflects general natural/conforming relationships, essential sides, the features of events, which are given in definitions. Conception should be deep, intensive and flexible and integral in its oppositions in order to correctly reflect the development of a subjective world. Conceptions are expressed in words, in the form of definite/separate words (“atom”, “cosmos” etc) or in phrases, which determine classes of objects (“economic relations”, “the people” etc).

Judgement is a form of thinking, reflecting upon things and events, the processes of reality, its features, connections and relationships. It is a mental reflection, which is usually expressed by the narrative sentences (“Gold is a precious stone”). It can be true or false. Not only the essential features and characteristics of a subject are reflected in judgement.

Conclusion is a form of thinking. By means of a conclusion new knowledge emerges from old ideas, which were established before (usually from two or more conclusions). Example of conclusion:

A dog-rose is a shrub

(premise)

A shrub is a plant


(premise)

Therefore a dog-rose is a plant (conclusion)

Very important conditions in getting a true conclusion are a true premise and the maintenance/observation of rules of conclusion. It can’t contradict formal and dialectic logic.

Cognition as the unity of the sensual and rational is connected with conception. The subject of the conception is the sense and subjective content with which definite knowledge is connected. It is possible to understand only what has sense. Any understanding is a language problem. Understanding is closely connected with explanation. Understanding is connected with the dynamic of knowledge. The development of knowledge is a complicated dialectic process, as a process from ignorance or lack of knowledge to knowledge, from not complete and not intensive knowledge to a more full and intensive understanding.
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Check-Up Questions

1. What is knowledge and what is cognition?

2. How do practice and cognition correlate?

3. What is truth? What are its features and criteria?

4. What is dialectics?

5. What is the essence of the dialectic method and what is the difference between the dialectic and metaphysical methods?


Chapter IV Man in Informational and Technical World

4.1. The Role of the Scientific Rationality in Informational and Technical World

The characteristic feature of the modern epoch is an intensive development of science, its increasing benefit to social progress, the breadth, succession and planned implementation of the results of scientific progress in society. Science plays the role of a foundation, the instrument and method of regulation and the prognoses of public development. Humanity has achieved technological civilization, which is characterized by the high level of industrial development, a complicated and dynamic system of public regulation and unlimited abilities to develop the existing powers of the individual. A technical type of civilization is characterized by the processes of the fundamental restructuring of science, its transformation to a productive power of developed public production. It is connected with technical and scientific-technical revolutions, with the reorganization of “human characteristics ”, subjective fields, man’s created environment and with creation of new dynamic social relations.

Technical civilization had appeared in the XVIIth-XVIIIth centuries and is characterized by rationality. Science plays a vital role in the development of this type of civilization. The intellect has led man from objective relations, it has created subjective-objective relations, has created man and his culture as the sphere he inhabits. Meanwhile, there was created the situation where the unlimited abilities of the science, with cult, came into contradiction with the problems which were opened by that science. Science as a sensual center and a soul of human culture has led humanity close to economic and ecological disasters. It allowed itself to be used against man and now people are living in a situation where science can’t solve all global problems. To save the environment, to solve the problems of nuclear weapons disarmament, to solve demographic problems and to solve the problem of the XXth century – the problem of survival. It seems that the belief in common sense is disappearing and often in characterizing the activities of society we use the term “de-humanization”. In fulfilling its humanizing mission, science de-humanized the systems of values, education and culture. Science is considered to be the main achievement of civilization, but man has dramatically suffered from the successes of the mind. Science promises a lot and at the same time provides real threats to mankind. The current computer revolution changes the forms and character of intellectual activity and changes man’s psychology. Man is released from route procedures, which are given to machines, but he doesn’t use the additional time to think intuitively or effectively. An incubator period is needed for the products of intuition, which coincides with the period of performing these route procedures, which we often make mechanically. What is the role of computerization in the development of scientific learning? It is possible to give different sciences, including humanitarianism some features of mathematics. The computer integrates engineering learning. Simulation modeling on computer makes the process of creating theory faster. At the same time the computer changes the character of scientific activity (an experiment on a machine becomes a great thing to speed up theories based on different disciplines). The computer stimulates learning and development in the humanitarian sciences. At the same time the importance of giving computer science some humanitarian features (ideals, norms, values of human learning) is being realized. To use a computer, it is important to formulate a special view of the world – systematic-cybernetic ontology. There are important social consequences of computerization. It penetrates into the sphere of management, service and education. The negative side of this penetration is obvious. Computer fans – hackers have a deformed emotional sphere and way of thinking and that is the result of the confrontation between man’s psychic and informational technology. The computer acquires human characteristics and becomes not only a technical tool but a friend or an enemy. In terms of global computerization, person to person and social contacts change their essence and subjective motivation and activity may be released. Artificial languages are not polisemantic (don’t have a lot of meanings of a word), they don’t have hidden senses. In such conditions, the development of the creative/artistic mechanisms of man’s thinking will be quite difficult.

Such a situation brings a watchful and distrustful attitude to science and also shows that the old type of rationality in science has exhausted its abilities and became dangerous for man. Science, which is oriented to this type of rationality, excludes man from the cognitive process and learning, separated from  man, is objective learning, learning, which doesn’t have spirit. It is true that rationality supplanted the intellect. The logical-gnosiological/epistemological model of science, which is based on this type of rationality should be changed by a new model. This new science will be presented by a model, which is based on a humanistic type of rationality. Let’s prove it and show what scientific rationality looks like, her borders and the roles which it plays in the life of society. It is impossible to answer this question without understanding what the rationality is. This problem has not only theoretical features, it is a real and important problem in our lives. It was raised by the technical civilization and its great successes and great crises.

The problem of rationality is at the center of different research programs. The analysis of types and forms of rationality, the correlation of rationality with theoretical learning, rationality and irrationality and common forms of rationality –are the subjects for discussions in modern literature. It is impossible to understand the role and importance of scientific rationality without a determination of the sense of science. Science is a field/sphere of man’s activity and its function is to convert and give theoretical systematization to the objective knowledge about reality. Science is a special form in which to reflect reality, which can’t exist without a system of methods, norms, ideals and scientific criteria (objective, systematic, inter-subjective and without logical contradictions). Being a form of cognition reality, science is a rational learning of reality. Rationality plays a role in a scientific cognition, as a premise of objective scientific learning, which acquires a common and cumulative character due to rationality, which is considered to be a feature of scientific learning.

Being a civilized phenomena, which fulfilled its functions (to be a form of the rational cognition and assimilation of reality, which includes conversion and the theoretical symantisation of learning) science has two main fundamental principles or values. One of them is a principle of giving ones own evaluation to an objective truth. For example, the theory of conic section (ellipse, parabola) was created in Ancient Greece. Even though it was used in practice 2000 years later, in the XVIth century, as a theory value as an objective truth. Man, oriented to this principle, gets knowledge, which he can use only in future. The second principle is any scientific learning is characterized by novelty, which is a condition of its incremental groth. These principles create the premises to formulate scientific rationality. Rationality is a Latin word (ratio – intellect, mind). The problem of rationality in deep philosophical learning supposes an analysis of the dialectic of the rational and reasonable. If we look at the development of human culture we will see different stages of how people imagine rationality. Rationality has its own long history of evolution.
4.2. The Problem of the Theoretical Intellect or Mind in the History of Philosophy. Historical Types and Forms of the Rational

Research programs of Ancient Times, Middle Ages and Renaissance are considered to be the first form of rationality. For the first time, the problem of the correlation of opinion, contemplation and intellect as a problem of the correlation of the real and what can be studied mentally and finally the sensibly and rationally appeared in these programs. Parmenide was the first who said that a thing itself and the way it is perceived are different things and not equal. He distinguished between the “real being” and “opinion”. Talented representatives of skepticism, Pirron and Sextus Empiricus, said: “Those who say that they know, they know the real nature/origin of things are dogmatics. Honey is sweet, but is there sweetness by itself? Even if their is, it is only a phenomenon. A man who has jaundice doesn’t sense sweetness. The same honey for one person is sweet and for another (who has jaundice/icterus) is bitter. The problem of the correlation of opinion, contemplation and intellect as a problem of the correlation of the real and what can be studied mentally was almost solved in the teachings of natural philosophy by the Millets school, in Pythagoras’ geometry, in the concepts of Demokritos, which imagines a physical picture of the world as an interaction of vacuum and atoms. Eleaitses had made a great contribution to the substantiation of the real being  of the nature, which can be mentally studied because they were first who analyzed the correlation of truth and being. According to Eleaitses, feelings give a man false opinion, because it is only by using intellect, thinking and making conclusions, which are based on postulates that thinking and reality are equal and it is possible to get real and true knowledge about the world. The gnosseologic potential of Eleaits is very wide. Explaining the world of nature, they used the concept of  the maximum community (being, non-existence, movement). And at the same, leaving the stage of experimental learning, philosophy had come to an impasse. The representative of the Elea School, Parmid Zeno (490-430 years B.C.) was trying to explain movement, accepted sensitively, by discursive means and came to the conclusion that the intellectual abilities are limited. In his famous aporias “Stella” and “Achilles and Torture” (aporia – difficulties, impasse, hopeless situation) he paid attention to the difficulty in expressing the conception of objective contradictions. The main idea of “Stella”, for example, is that a flying arrow is stationary. Let us imagine that it moves, supposed Zeno, but where can it be at a certain time. At any time in one definite place, which is the only place. And if that is so, than the movement comes to stillness, peace. At the same it is impossible to get movement out of stillness. Consequently, there is no movement.

At the same time in his aporias, the contradiction between the intellect/mind and rational thinking is not obvious. Aristotle (384-322 year B.C.) had overcome this “unclearness”. He used the idea of material and form dualism to explain how the rational and intellectual tools for learning appeared. In doing so he originated a research program for the next centuries to study and analyze the problem of rationality more deeply.

Descartes, as a representative of traditional rationalism and a founder of  a “new philosophy” and new science, worked with an idea of rationality and self-consciousness. The principle of obviousness, spontaneous truth (the truth of learning can be explained by “natural light of the rational”) is the foundation of Descartes’ philosophical thinking.  In the concepts of Descartes doubt, is the foundation for rational culture and method is its “architecture ”. In his “Discussion about Method” he formulated the rules of method: to start from the simple and obvious, to have a unity in the aims of the conclusion and, through deduction, to come to more complicated variants of thinking. Descartes was the first who paid attention to the role of intuition and deduction in research activity. Intuition allows us to see “the first beginnings” in research, while rationality through deduction provides answers about the consequences or outcomes. He formulated the idea that material and subject, which is an example of method, are universal. The subject of mathematics is length, figure and movement and they must be taken to characterize its nature. Descartes said measurement and order are the elements of method. It is significant that his rationalism was a source for the philosophy of Enlightenment. Scientific rationality in his method plays the role of a rationalistic method.

The form of the historical being of rationality, when people were trying to give content to the categories of “rationality” and “intellect or mind”  is identified with the epoch of Enlightenment. There was an attempt to formulate categories for empirical and theoretical learning. What were the reasons? Probably it was connected with the appearance of  practical science and the natural learning of the New Times which was trying to use an experimental method for research. This very stage in the development of the problem of rational thought creates a question about the correlation of empirical and theoretical knowledge. Besides, the research paradigm of the New Times was focused on the rational and sensitive sources of learning. Sensualists and rationalists argued about the source of the rational. Rationalists saw this source in an inherent feature of spirit and supposed that rationality is a result of the “conformity of Nature”.

Hegel, in his conception paid, attention to the internal contradictions of the rational. The real world played the role of an absolute rationalism and the contradiction is an internal impulse for the development of this absolute rationalism. In his concept, rationalism takes a mystic form, reality is a “thinking itself” substance as a logical expression of ideas, a self-explanation of a speculative meaning as a “rationalism, which learned itself by itself”. In Hegel’s conceptual interpretation of reality, there is an incarnation of the self-consciousness of the world’s rationalism and “self-thinking” of an absolute idea. The classical concept of rationality where rationality means natural order, regulation or sphere of the rational, was rooted in the philosophy of the New Times. The classical type of rationality is oriented only to the object of learning. This type of rationality is almost indifferent to anything that characterizes the means/tools of the activity and its subject.

Finally, the middle of the XIXth century historically coincided with the time when rationality means “reason in a rational form” and a sensitive world and practical activity were correlated by a category of reflection. This form of the historical being of rationalism was called the “rational dialectic”. Its main task was to take from the “mystical cover” of the dialectic its “rational seed” and to solve the problems of the real and reasonable world on a material basis. In the middle of XIXth century, with the opening of the role of practice in the process of learning, it became possible to solve this problem. Reason was not a criteria for rationality any more.

In the philosophy of science of the XXth century, a neoclassical concept of rationality was formed. According to this concept rationality is a combination of norms and methods of a scientific research. Scientific rationality is identified with expediency as it is a unique means to organize activity. While so called neoclassical rationality is based on an idea of the relativity of objects and means and the operations of activity, post neoclassical rationality is based on the postulate, which said that knowledge about investigated objects are co-measured with the means of the activity and with the values and purposed structures.
4.3.Scientific Rationality As the Highest Type of Rationality

What is understood as rational common sense? It won’t be right to include in this meaning only antipodes to irrational, in other words something that can be logically explained and exists in the reason. To our mind all these are variants of the rational.  Nowadays people are trying to give this category a wider sense, to spread it to different activities and not to solve but to study the problem of the possible rationalization of any activity and to clarify the criteria of rationality. In the XVIIth-XVIIIth century, people were trying to give rationality a wider sense, they separated “rational learning” and “rational activity”. They understood rational as something, which was put in order according to certain principles, scientifically proved, organized, strictly and precisely calculated. This is the called cognitive sense of the rational, which can be applied to learning, including scientific learning which includes the highest type of rationality. Rational scientific learning is a learning, which meets certain criteria of scientific characteristics: truth, inter-subjectiveness (valuable for all), systematic and logical (doesn’t have logic contradictions). Finally, it is possible to understand rationality in a social context, when you determine the role and meaning of a social continuum in forming the criteria of rationality.

There is no doubt that rationality characterizes not only the sphere of science, but is a specific peculiarity of a theoretical thinking. Any field, which can be characterized by valuable relationships can be characterized as in the category of “rationality”. Once Einstein said, that Dostoevsky had played a more important role in the appearance of the theory of relativity than Gayss, showing that art, “pure thought” and scientific art are connected in one process: reason is impossible without intuition, which realizes an heuristic function of the rational and artistic conscience which polishes the intuitive abilities of the researcher. It is possible to say that any spiritual and practical activity which includes an element of a learning activity, is represented as a phenomenon of conscience, is characterized by rationality, which can have different criteria for scientific, esthetic and religious activity.

It is not enough to realize that the understanding of the rationality of scientific knowledge is changeable in these changing social conditions. For example, the German classical school of philosophy has criteria of rationality for scientific learning, which were formed when science became a social institution. Science has connections between the cognitive criteria of rationality and social criteria. Together, they form a shape where the cognitive criteria of rationality not only specified its social criteria but the social criteria of rationality through specific mechanisms influenced the formation of the cognitive criteria. If we look at the socio-cultural factors of scientific development, we will see that the cognitive criteria have an understanding of the rationality of social activity. The problem here, as we think, is to understand how the rational is connected to what features of social activity. As we think, the social continuum influences scientific activity most effectively in a linear dependence “social need – subject of science – type of scientific theory (criteria of scientific characteristics)”. Socially conditioned changes in the subject of scientific research play a great role, which determines the type and form of a theory and changes ideas about scientific characteristics. The necessity to solve energy problems requires us to work out questions connected with thermonuclear syntheses. So this socially needed change of the subject of physical science, along with necessity, requires us to change the form of physical theory and the criteria for scientific characteristics. History has a lot of examples when a subject of science “forces” a scientist to create an absolutely new theory to explain some physical events. In his time Einstein, was trying to explain the role of quantum physics without minimizing its role as a formal mathematical operation. Plank didn’t accept this explanation, but it (the penetration into the nucleus’ mystery) led him to the ideas and constructions, which he considered to be absurd. This way the subject had “conditioned” the rising of a new physical theory.

The history and variety of forms of purposeful creativity require us to change our attitudes toward the traditional content of rationality. Because of specific and common features in the understanding of rationality in different spheres of human activity, we imagine rationality as a multilevel and ramified system of categories, whose structure corresponds with the dominant scientific community’s image of the structure of human activity on each level of public development. It is possible to see the picture of reality and an image of science as a part of this picture  through the prism of people imagining rationality.

Among existing types of activity scientific rationality is a special and the highest type of rationality, a kind of standard of rationality, its example. It has happened because of some reasons. First of all man assimilates the world in different ways. Science as a way of assimilation pretended to be objective in reflecting the reality in the mind, to explain the reasons of reality and to penetrate the essence of an investigated subject. And it is possible, if you use the scientific method, but the scientific method assumes it knows the laws of nature. The second thing is the forms of the organization of a scientific knowledge based on precise learning and implementing the laws of logic. Scientific knowledge has categorical forms, which can be logically proved and put in order. The third thing is that no other sphere of rationality but scientific rationality has very effective relations with practice. Scientific rationality optimizes human activity, it allows us to make scientific prognoses. It is a tool to create models of the expedient changing of reality. The sphere of the rational is identical to the sphere of the scientific. Scientific rationality is a premise of the scientific organizing of work, production, regulation/management and planning.

Let us pay attention to one more important thing: the meaning of rational and scientific are not always identical. Scientific activity (in a wide sense) is an activity to produce truth in learning about objective activity. In conformity to science the term “scientific” characterizes activity, learning or knowledge and method. Are scientific activity, scientific learning and scientific method, characterized by rationality? To answer this question it is important to remember that when science penetrates the essence of an object it goes through revolutionary and evolution stages, crises and stages of research impasses. Very often the researcher faces a paradigm: what concept is preferable, what hypothesis is more fruitful for research. Wave and corpuscular theories of light were competitive. Modern science has competitive hypothesis of the origin of life and the stationary and pulsing Universe. Considering a dynamic, developing science may include delusion, because science is not always characterized by completeness or plentitude. That is why it is difficult to answer the question of whether this or that concept or hypothesis is rational in each definite moment of time. Forms and means/tools of rational reconstruction are historically changeable. Euclid’s geometry had been the example for building scientific learning for more than two thousand years, but it is not an example any more, and seems to be irrational because of the form, which Hilbert gave to it. Purely scientific substantiation changes its stability and the rational evaluation of theory also changes. The explanation of differential and integral calculus of Newton and Leibnich differs from ideas of Cauchy and Weierstrass.

4.4.Theory as an Ideal of Scientific Rationality

The question about the correlation of rationality and scientific characteristics puts a question of a rationality ideal. Scientific theory is a gnossiological ideal of rationality. Things that prove it. Scientific theory is a special form of the world’s assimilation and a form of organizing scientific learning. Scientific theory gives an integral image of conformity to the natural laws of an object’s existence. Adequate reflection, clearness, logical non-contradiction of the structure of learning within theory, systematic and internal structuring of a scientific learning, fullness and practical importance – all these make scientific theory an ideal of rationality. In the process of making a theory, theoretical means are worked out  and procedures of systematization are realized. This process of the theorization of science is the process of its rationalization. The formation of scientific theory has the highest characteristics of rationality: universality, importance, comprehensiveness, a system, an objective character, truthfulness, methodological productivity and practical importance. But the theory becomes an ideal of scientific rationality not only because it is the most developed form of scientific learning but because this theory is the foundation of the rational reconstruction of the whole process of the history of science. Research thought goes from ideal scientific theories to their hierarchy. In the center of hierarchy theories are fundamental theories. For example, quantum theory and the theory of relativity played the role of fundamental theories in modern physics. They realized their principles through relative astrophysics, relative cosmology, relative and quantum mechanics, quantum statistics, quantum electronics and quantum electrodynamics.

There are two types of scientific rationality. In literature they are called instrumental and criteria rationality. Their basic difference is that within instrumental rationality, rational is everything that corresponds to the method by which learning/knowledge meets the criteria of its scientific characteristics. Instrumental rationality as an accepted method of learning can be characterized by the following features:

1. deductive (thinking over a theory, the researcher goes from a premise to a consequence or corollary and examines how correctly the conclusion was made, how it meets logic requirements, the criteria of scientific characteristics);

2. analytic (scientific learning of something integral, systematic, is oriented to an analytical approach, which is based on separation of the integral and later – is the study of relations and mediations within integrity);

3. definite (rational and everything that is determined can be learned/studied);

4. reductionism (unstudied can be explained through study);

5. seek/aspire to uniformity (in studying and learning about the world, man believes that the laws of nature are invariable and universal);

6. induction (the invariable and universal laws of the universe are the results of the empiric).

The criteria of rationality are considered to be rational truth, inter-subjectivity, logical non-contradiction, systematic and complete, limited to what meets the norms and criteria of the scientific characteristics of learning. Learning is rational only if it meets these criteria.

We assume that the first stages of scientific existence were characterized by this type of rationality, an instrumental rationality that has been characterizing science since Modern Times.

In the second half of the XXth century, technical civilization has faced real problems indicative of a great crises. This crises appeared as a result of developing science and is expressed in some of its aspects. The most important of them are the problem of human survival as a stage in the evolution of real nature, the problems of helping people avoid a coming ecological catastrophe, to exclude the danger of killing the biosphere and finally the problem of human communications and relations. In order to solve these problems, global efforts are needed. In this case the value and importance of scientific-technical progress acquires a problematical character. Antiscientific directions, which suggest to the public conscience that science has limited abilities and that it is alien to human essence and that science is responsible for all social catastrophes has appeared as a reaction to emerging problems. Science finds itself in crises. Its gnoceologocal abilities and consequently the abilities of modern scientific rationality as a property of science and a way to assimilate the world, turned out to be very narrow and not well developed to take advantage of the opportunities of crises situations. Science threatens man but man looks at with a hope even now.

It is possible to change the existing situation by giving scientific progress humanistic features, formulating humanistic criteria to value rationality, which harmonize with social values and by making humanitarian values dominant in the evolution of science as a sphere of learning. After man fully learns the sociality of science and its integral connection with cultural civilization, he can humanize science (give science humanistic features). And finally man will answer the questions of the correlation of science and rationality from a humanistic attitude to world by creating a new humanistic model of science. It is possible to solve the current situation by solving the contradiction of two types of rationality – instrumental and criteria. A new understanding of humanism can be used as a foundation to solve this contradiction. This new understanding of humanism, in its turn will be a foundation for raising a new humanistic type of scientific rationality. Today the problem of the synthesis of “man + science + humanism requires absolute understanding. The traditional concept of humanism is based on explanation of humanism as a valuable attitude oriented to man. While anthropocentrism considers man to be the center and the unsurpassed goal of the universe (Socrates, Teilhard de Chardin), humanistic tradition is based on the acknowledgment of man as a person, the acknowledgment of human good as a criteria for the estimation of all social structures and the acknowledgment of man as the highest goal.

The concept of humanism, formulated today, in contradiction to the old one, is oriented to the theses that the world, for a man has, an inherent-value. The importance and value of scientific learning is not determined by the concrete or utility. This is dictated by the “principle of consumption”. The importance is determined by the fact, that scientific learning is at the soul of human culture, the soul of the whole history of scientific and spiritual civilization and consequently is inherently-valuable. Everything that exists has inherently-value. Being a inheriting -valuable existence becomes valuable for man. The dehumanization of science today, the dehumanization of modern scientific rationalism, which showed up in earlier connections of science with man, in the mechanization of science, in the alienation of learning from something that produces it, the consumable character of science will be overcome only through a humanistic approach to rationality. What does the problem of scientific rationality look like? Man, who wants to built a humanitarian society on a scientific bases, should bring a human centered factor into the criteria of scientific rationality. Then the recommendations of science will be limited by what is acceptable for man. Methodologically, it means the priority of humanistic criteria over the other criteria of scientific rationality. Scientific rationality, in this sense, loses its ability to be inherently-valuable. It acquires a new qualitative characteristic – it becomes an essential characteristic of a man, a human feature. Thus this is a possible way to overcome the process of the dehumanization of modern science.

The development of Scientific Progress as the main way/method to solve all social questions, including future creates, opens the necessity to examine past ways of scientific progress. Now, when the implementation of the achievements of scientific progress become the main factor for social development, the learning of the methods of scientific prognoses becomes more important in the determination of the long-term tendencies of scientific development and the creation of the premises for purposeful regulation of the innovative process. By combining different types of planning, a common scientific policy is implemented, which provides for the coordination of all the tendencies of scientific development and supports the important distinctions between the different directions of the scientific progress. The long-term complex program of scientific progress is based on a complex approach in the planning of scientific development. An organic combination of the prognoses for social-economic and scientific development identifying the most important social problems, determining the ways and terms of their resolution and an examination of the prior directions of scientific development are significant for the complex program. Modern scientific learning requires a complex prognoses of scientific progress. It is caused by the strengthening of the integral tendencies in the structure of natural, technical and humanitarian sciences.

What are the priority directions of a Complex program for the period up to 2005? All these directions, which have a humanistic potential, have been determined by the traditional method (method of expertise, in other words factually) on the base of heuristic.

The scale and intensity of the influence of scientific progress on the more valuable aspects of public and human life and on the process of social development requires us to investigate/study the correlation of scientific and social progress and the peculiarities of the correlation between man and nature. The importance for science to be oriented on/for man is expressed in the problem of its humanization. The sense and content of the problem is that cognitive tasks should be solved from humanistic positions taking into account all human interests. Scientific progress must not only claim all human abilities (artistic, spiritual, practical) but also to be a guarantee to keep man’s human spirituality while undergoing a radical scientific-technical transformation of human life.

Overcoming the dehumanization of modern science and modern scientific rationality is oriented to a new understanding of humanism, formed by new model of science. It is based on an image of a so called “understanding rationality”, which represents a new humanistic type of scientific rationality. Where do we get this term and by what is this type of scientific rationality characterized? The problem of understanding becomes its foundation: an understanding of a learning world, an understanding of our relations to the world and finally an understanding of man as a part of the universe. The world is self-aim and man is its part and also self-directed. The new type of scientific rationality is based on this logic and it is connected with the formation of new humanistic model of science. The model of science, which is being formed nowadays changes the logoc-gnossiology model based on the old imagination of scientific rationality. The professor of history and physics from Harvard University J. Holton offers this new model. His “Model frame-work” of a humanistic science includes so called “rich in content thematic blocks”, which create the following components of a “modernistic picture of the world”:

· the high status of objectity;

· key aspiration to quality but not quantity results;

· inter-subjective and not personal, universal character of results;

· anti individualism;

· intellectually-theoretical, abstract character of results;

· more instrumental than substantial understanding of rationality;

· problematic focus of research (including focus on miracle and sacrament and practical interests);

· directive to conclusiveness (verification or checking requirements for falsification);

· tendency to circulation and reproduction of results;

· intellectual independence and autonomy, skeptical attitude to authorities; 

· rationalistic, based on “Enlightened” ideals seizing of any sakralization of any subject;

· seizing of any opinions, which are unproved; open for discussions, criticism, new experiences;

· anti-transcendental character as a common direction for activity;

· anti-romanticism, anti-sentimentalism;

· evolutionary understanding of reality;

· indifferent attitude to recognize sense and fundament of your activity, non-reflection;

· activism, progressivism (conviction in correlation “scientific progress – material progress – progress in human rights”);

· cosmopolitanism and globalization.

 Today the problem of synthesis “man-science-humanism” sounds in a new way. The new humanistic model of science should exclude the “human gap” which is typical for modern technical civilization. When “human gap” finds itself in science, it seems that science extrapolates from humanistic aspects. Divergent processes happen in science and culture. But at the same time we feel the growing of convergent processes and this allows us to hope that scientific progress will realize an integral human culture and that will lead to a new synthesis of man, science and humanity.
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Check-Up Questions

1. What is Rationality and Irrationality?

2. What does humanization mean? Give some examples.

3. What models of scientific rationality do you know?


Chapter V Human’s Essence and Sense of His Being

5.1.The problem of man in the history of philosophy

Philosophy, as a basis of the knowledge, expresses man’s attitude toward the world. And it is not just knowledge but knowledge that has a systems of values. Philosophy studies the sense of man’s presence in the world but not the world itself. Man is not a thing among other things, he is a human who is able to change the world and himself.

Ancient philosophy has an image of a cosmosentrical man, who lives for things and for the cosmos of physical bodies. Ancient Greeks conceived the “soul”, but the “soul” as something multibodied, hidden inside a thing which makes this thing move. That is why a man, an animal and a plant each have their own soul. Greeks thought that man thinks with all his body, and consequently in order to think well, he should run, shoot with a bow and arrows, throw disks and fight well.

In the Middle Ages, there was an image of a theocentrical man. This man doesn’t believe in himself, he believes in God. Man’s eyes are drawn to the after life and a spiritual world. This world is just a moment within which man moves toward God. Man should think only about how to save his soul, including saving it by restricting his body. Great importance is attached to serving  God, displaying God’s will in all the events happening in the world. Man is unable to get knowledge by himself, it comes to him only in prayer. He can’t overcome his original sin without God’s blessing. 

In Modern times there is an image of an anthropocentrical man. God has shifted to the periphery of man’s soul. Man stands apart from him. Man believes in himself. The main sphere of man’s activity is cognition and the main method is reflection. The world is ruled by reasonable laws that are matched to man‘s reason. Man is a subjective human, he always deals with subjects (material objects) and by subjective means. Being a subjective being he is not considered to be a man who only thinks and has consciousness. These are only parts of the abilities of a whole man. Integral to man is a contradictory unity where the question is to “become a subject or not to become a subject”. “To become subject” means to transfer some of man’s abilities to the characteristics of a subject. “Not become a subject” means to transfer characteristics of a subject into man’s creative abilities. “To become or not become a subject” are closely correlated with each other and transfer from one to another. As a subject human being, man is a natural being, a lively sensual subject, who has a the subjective attitude to subjective world and natural forces, and is a person who suffers, he is a subject of the forces of other subjects. To be a subject is the only possible way of living. Non-subject being is not real, without sense, only rational, lives only in the imagination and is a product of abstract thinking. Man is not only a natural subject being, but also a public subject being, who lives in a human world, a world of public and other subjects. This world is created by man, forms man and socializes him. That is why man is culturally oriented. Man is self-aware not only because he has an inseparable body and soul, but because he is a moment of movement within the social system and society is a moment of man’s movement. Man makes his life a subject. As his own life is a subject for him, his activity is free activity. He reaches the highest form of activity – self-activity. It means that rational activities distinguish a man from an animal. Thus, the concepts of anthropocentrism changed the theistic concept of the Middle Ages.

5.2. Biological and Social in Man

Philosophical literature has two positions concerning this question. According to one of them, human nature is absolutely social. According to another concept, it is not only social but biological. It means not that human activity has only biological determinants which determine human activity from the set of genes, the balance of harmonies, the metabolism and other biological factors. Everybody acknowledges this. They are speaking about whether there exists a biological programming of protosocial schemes for human behavior or not. Supporters of the first concept consider, that man is born with only one ability, the  ability to acquire human characteristics. Man becomes Man through socialization under the influence of the society in which he lives. Supporters of the second concept consider, referring to the data of sociobiology, that there is a common human nature and that its corpus has a place also for biological influences. Sociobiologists, acknowledging the determining influences of cultural evolution, are trying to pay attention to the following: forms in which we think and act are slightly influenced (on the structural level) also by the human biology. In the West, this argument as called Nature vs Nature.

Classical psychoanalysis, created by S.Freud, discovered that we can’t identify human consciousness and the psyche. Such identification is an illusion of the introspection of man. Besides consciousness, the human psyche has subconsciousness. Freud investigated such type of subconsciousness, which can’t be understood by consciousness, but at the same time, determine consciousness and consequently behavior, activity and all man’s life. According to Freud, subconsciousness is not generated from a being but is a being itself. This is an absolutely new reality with its special forms of functioning, and specific language, which is distinguished from the language of consciousness and with specific methods of cognition. According to psychoanalysis, not external irritations but inclinations, happening inside, determine the direction of human development and are its engine. The libido or sexual inclination is the main inclination. Subconsciousness has a very complicated care and is combined with inherited psychological formations, which are analogous to animals’ instinct and mainly what was excluded from consciousness during ones life. The presence of the subconsciousness determines several structures of the human inner world. In the sphere of the subconsciousness there is a very strict determinism, there is no freedom of will, there is nothing done willingly and not predetermined. The psyche obeys two principles: reality and enjoyment. Consciousness is guided by rationality, subconsciousness is guided by pleasure. Subconsciousness strives for pleasure at any cost and that is fraught with potential trouble. The consciousness tries to go astray from reality and is fraught with neuroses. According to Freud, man inherits fundamental inclinations, which complicatedly determine human behavior and the character of society. What can stop aggressive human intentions? According to Freud, a culture which understands ways to regulate human interrelations. Culture is understood as a limit and repressive agent. But culture which blocks aggression provokes it at the same time.

In the post Freudian era, psychoanalytical philosophy tried to critically transform this classical view mainly by weakening the libido and the introduction of sociological (Fromm) and theistic (Jung) movements. Fromm relied on Marx’s theory and Jung on a specially a developed concept of archetypes, innate/inborn psychic structures, fundamental, common and symbolic for all people which determine the forms of human behavior. Fromm came to the conclusion that it is possible to make the individual subconsciousness conscious, without touching social subconsciousness. But any attempt to eliminate or exclude the social sphere, inevitably turns out to be limited. According to Jung, since human prehistoric times there are some concepts that penetrate into subconsciousness.

If Freudism and neofreudism understand man based on his psychosomatic nature, which is concentrated near the subconsciousness psyche (which is differently understood), existentialism (the philosophy of existence) in its not irreligious variants proceeds from the assumption that there is no human nature at all. According to the philosophy of existentialism (Sartre) there is something in the world, where existence precedes essence and this something is a man. There is not any other creator but man himself. He creates his essence himself and consequently he creates himself. And it happens not once and forever but everyday. Man is a thing which aspires to a future. Man creates his being himself, is responsible for it and for his choices. Choosing himself, he chooses other people because man lives in the world of people. Man worries because he feels responsible. Man worries because he makes decisions. Man is not a sum of advances, possibilities and hopes, he is nothing but his life and deeds. There is nobody who can rescue man from himself. Only man himself can rescue man. Existentialism, in denying human nature (psychological, biological or social), admits that freedom is not historical and has the same determinants through all the time. That there is not any system of social values fixed for the individual. In each situation man creates a new system of values.

5.3. The Sense of Human Existence

The question about the sense of life is the question about human predestination. What does a man live for? People were always interested in this question.

There are three approaches to solve this problem:

1. The sense of life is inherent in life from its origin.

2. The sense of life is beyond our life.

3. The sense of life is created by the subject himself.

The religious understanding of life is typical for the first approach. The only thing that makes human life sensible and makes absolute sense for man  is an active co-participation in the divine life of God and Man together.

Secularized religious idealism lies in at foundation of the second approach. Man is able to reorganize the world, which will be based on truth and justice. Movement to this bright future is a progress. Progress supposes a goal and a goal gives sense to human life. Within this approach, the future becomes divine because of the present and the past. Progress turns each human generation, each man, into a tool and a mean to reach the final goal – perfection, power and the bliss of mankind in future.

According to the third approach, our life doesn’t have a sense which comes from the past or future or especially from another world. Our life doesn’t have a sense, which was determined once and for ever. Only we ourselves, cognitively or spontaneously, deliberately or without our will or by the different ways of our being give sense to our lives and chose and create our human essence.

5.4. Problems of Life and Death in Human Spiritual Experience

Life and death are the eternal themes of human spiritual culture. Actually we are speaking about the triad “life-death-immortality”.

It is possible to determine the first evaluation of the problem of death and immortality. It is biological evaluation. For a long time, there was a hypothesis, according to which life and death are always present and are generated in the Universal. Materialistic concepts are based on the phenomenon that life is self-created and on the phenomenon of self-actualization. As a world outlook it is very important to realize that human life and humanity are united with all living nature on the planet, with its biosphere as well as with potentially possible forms of life in the Universe. This idea of the divinity of life and that all living nature have a right to life belongs to eternal human ideals. The whole Universe and World are living substances and interference with natural laws (which are not well studied) is fraught with potential ecological crises. Man is a tiny piece of the big Universe.

The second evaluation of the problem of life, death and immortality is connected with the understanding of the specifics of human life and its distinguishing features. The specifics of life, death and immortality are not directly connected with rationality and its activities or with man’s success and achievements during his life or how his contemporaries and progeny evaluate him. In this sense life and death are not covered by the categories of rational study and are not framed by a strict deterministic model of the world and man. It is possible to discuss these questions coolly within certain limits. These limits are determined by personal interest and the means or ability to understand intuitively some of the basis of the human being. Man should rely only on himself, on belief in God, the Highest Rationality and etc.

The third evaluation of this problem is connected with the idea of reaching immortality, which, sooner or later, becomes the center of man’s attention, especially as he reaches a mature age. There are several types of immortality:

The first type of immortality is genie of progeny. This type is close to many people because one of the greatest human aspirations is a desire/wish to immortalize himself through his children.

The second type of immortality is the mummification of a body so it can last eternally. This type is typical mainly of the totalitarian societies, where the rule of old people becomes a foundation for the stable development of the state.

The third type of immortality is a hope for the “dissemination” of the body and spirit of a dead person into the Universe and their involvement with the cosmic “body” and the eternal circle of material. This type is typical for some eastern civilizations and especially for Japan. The Islamic attitude to life and death and different materialistic or naturalistic concepts is also close to this type. They are speaking about the loss of personal features and the preservation of pieces of the former body, which can be a part of another organisms. This very abstract type of immortality is impossible for the majority of people, who emotionally reject it.

The fourth way to immortality is connected with the results of man’s life-long activity. Scientific investigation, the creation of a masterpiece or the work of genius, revealing the new belief for humanity, a great victory in a war and demonstrations of state craft keep a person’s name in the memory of their descendants . Heroes and prophets, architectures and inventors, saints and tyrants become immortal.

The fifth way to immortality is connected with reaching different stages, which science calls a “changed state of consciousness”. Basically they are the result of the system of physical training and meditation, which are typical in Eastern religions and civilizations. Different measurements of time and space, travel to the past and future, ecstasy and enlightenment and the mystical feeling that you are a part of the Universe become possible.

The sense of death and immortality are another side of the problem about the sense of life. These questions are considered according to the leading spiritual positions in various civilizations. There are many concepts of human life, death and immortality in the history of man’s spiritual life.

Christian understanding of the sense of life, death and immortality. Divinity and the movement toward the eternal life is the sense of human life. If man doesn’t understand it, his life becomes an empty dream. Life in this world is a preparation for the eternal life in another world. Christianity criticizes suicides because man doesn’t belong to himself. His life and his death are in the God’s will.

Islam is based on the fact that man was created by the will of Almighty Allah, who is first of all merciful. Islam highly appreciates the world’s life, but it is necessary to believe in the future life, because in that case man will evaluate his actions and deeds not from the point of view of his personal interests but in the sense of the eternal perspective. The destruction of the whole Universe on the Day of the Final Judgement assumes the creation of a new and perfect world. There will be presented a list of each man’s actions and thoughts, even very personal ones, and a sentence will be passed. The principle of the primacy of the laws of morals and rationality will triumph over physical conformity. A moral person won’t be humiliated as is possible in the present world. Islam also prohibits suicide. Buddhism’s attitude toward death and immortality differs from the Christian and Islamic. As they consider a person as a sum of karmas, which are constantly in the process of transformation. This causes a chain of absurd and ridiculous natural origins. The way out of this situation is to find nirvana, which means to break the chain of endless degeneration and reach enlightenment and a holy “island”, which is deep in the heart of any man. A quiet and appeased attitude human toward life, death and immortality, aspirations to enlightenment and the release from evil are also typical for some other eastern religions.

The atheistic concept of life, death and immortality has an alternative. It suggests three possible to solutions this problem:

1. To agree with the idea that is scientifically proven and is proven by rational senses that it is impossible to destroy completely even an elementary particle because there are the laws of preservation. Everything, substance/matter, energy and even (as it is supposed) information and the organization of complicated systems can be kept. Consequently, particles of “I/me” after death will join the eternal circle of being and in this sense will be immortal. But they won’t have consciousness and a soul with which our “ego” is connected. Moreover, this type of immortality is found by man during his life. We are alive because each second we are dying. Red corpuscle in our blood, cells of epithelium die every day. Our hair comes out every day and etc. That is why it is impossible (in reality or mind) to fix life and death as absolute opposites.

2. It is possible to attain immortality through human actions, and material and spiritual works. 

3. Immortality through ordinary/every day activity and anxiety.

Modern tanatology (the study of death) is one of the “hot” issues of natural studies and humanitarian knowledge. Interest in this problem is brought about for the following reasons:

1.There is a situation of the global crises of civilizations, which can lead to human self-annihilation.

2. The attitude to the life and death has greatly changed because of the general situation in the World.
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Check-Up Questions
1. What are the reasons for increased interest in anthropological problems?

2. What does the term anthroposociogenesus mean?

3. What is the essence of the problem of the correlation of the biological and social in man?

4. What are the types of attitudes toward the questions of life and death?

5. What is the essence of a person’s immortality?


Chapter VI The Philosophy of History

6.1.

Term “the philosophy of history”. To us the term philosophy of the history is responsible because there is no consensus in the definition of thinkers, philosophers and historians and there are many different approaches to this question. The French thinker Voltaire (1694-1778) was the first person who used this term. Within the philosophy of history, he understood critical thinking or scientific history. He required scientists to use independent thinking, relying only on “facts, which are considered true” but not faith in understanding the world’s history.

Voltaire left a significant footstep in the further evolution of the philosophy of history. His philosophical-historical ideas greatly influenced the philosophers of the Enlightenment Condorcet - in France, Hume, Gibbon and Robertson in England and Herder in Germany. Herder devoted his work “Ideas on the Philosophy of Human History” to the depiction of human history and the main people on the planet as having a common natural-historic process. Due to the works of the philosophers of the Enlightenment, scientific rationalist traditions in the studying of public society and the idea of the unity of human beings were affirmed.

It necessary to add to Voltaire’s term “the philosophy of history” because it is very diffused. That is why we will study how R. Collingwood (1889-1943) a great thinker of the XXth century determined the philosophy of history. If Voltaire had in mind universal historical observations of the human culture, Collingwood within the term “philosophy of history” understood the need to think about how history is studied. In his understanding, ’the philosophy of history” is a study of consiousness and practice, a discussion of the history. He admitted that it is very important to distinguish between history as a universal historical event and history as a practice of people, who study the past.

The term philosophy of history is importantly reflexive. Philosophical thinking about human society and its history is thinking about man’s own thoughts of society and the human past. As a whole “the philosophy of history” can be determined as a universal theory of human beings. It addresses universal problems: the goal of the historical process, its directions, unity, the progress of history and many others.

6.2.The key terms of the philosophy of history

The key terms in theoretical thinking about society and its history are “society”, “communication” and “activity”.

Society is a part of an isolated and self-developing nature. Nature, society and man are inseparably linked and the public existence is realized through their interaction.

Society is an organizational form of joint human activity. Society within a cosmic system is a thing with definite space and time characteristics, has a beginning (genesis), formative and developed forms. A systematic-structural approach to the study of society allows one to see in it, specifically, the highest stages of living systems development, which is demonstrated by the functioning and development of social organizations, institutions, groups and movements. If we take a snapshot of the planet’s 6 billion people, the society of the planet will appear before us as a combination of all forms of joint activity. The most strict forms of joint human activity are connected with state/governmental activity. There are interstate and international public organizations and unions. The United Nations, UNESCO and International Monetary Fund, which regulate the political, cultural and economic life of many countries are recognized as the largest public organizations.

If we simultaneously fix an activity of a separate public group on a film, we will see that it has common interests and activities. Such a group, for example an agricultural cooperative, will be distinguished from others by the complex of common and repeated social actions, connected with agricultural production. These actions will determine the content of the social characteristics of this social group. Consequently, a social group is distinguished by coherency, which is formed as a result of activities, which forms systems. This coherency is impossible without communication.

Communication is the process of developing contacts between people the need for which arises due to the demands of their activity. In communication, which is not separated from activity, a person masters the experience of becoming a social being.

Activity guarantees the real unity of a society. Activity is the process of human reproduction and the creative transformation of nature. Man is obliged to work for its genesis, formation, conservation/preservation and the development of real human features and characteristics and the unification of public systems within the historical process. Activity as an integral process also includes communication. That is why activity (in its essence) is a socially developmental process. Definite kinds of activity in society address a variety of different human and social needs.

Society as approached from the point of view of creative/activity. Such an approach allows us to consider/regard society as a system, which is definitely regulated and has a structure. The functioning and development of a public system depends on the conversion and creative transformation of a subjective world. Human activity, in the process of public production and public life, makes this system organized. The production of the material means of life, the production of public individuals, the production of available types of communication between people is possible because of man’s activity, which transforms the world.

The statement that material production is the foundation of human society is one of the statements of Marx’s theory of public development. In order to have something to eat, a place to live and something to wear, it is necessary to produce. Consequently, material production is an important condition for the existence of a public society and is its spiritual essence (the halting of material production inevitably leads to the death of a society, its spiritual degradation and disintegration and collapse). Man has a right to chose the forms and ways of his activity and behavior freely, but he is involved in a joint activity and interacts with people. In this case things (the means of production, tools/instruments, food, clothes, housing etc.) and means, which are not things (influenced by conscience, language, information) and relations (firm and constantly repeated) are the important factors in his life’s activity.

According to the creative approach, the structure of society first of all is a structure of public activity itself, which historically appeared in different forms, for example with the separation of a public labor/work, a hierarchy of specialized groups (estates, castes, classes) appeared. When forms of activity become more complicated social differentiation becomes also more complicated. Different public groups, sectors and movements, which are connected with ideological, political, economic, legal, cultural, scientific , esthetic and informal activities appeared. The development of regional/territorial, economic and cultural relations, states and the world’s religions had led to the formation of nations and stronger large social groups. Only man’s activity can provide new forms of public development, which haven’t become a real public force, yet but have formed a multilevel periodic structure. The better this activity is organized the more free and respectful will be man’s work, the more progressive such a society (as an organizational form of human joint activity) will be. The structure of a society consisting of individuals, separate collectives, social institutions, organizations and movements becomes active with the work of a definite element of this complicated structure. Society is impossible without people being publicly organized.

An understanding of the public structure and questions of world history in the philosophy of history is a sphere of the clashing of different ideas, positions and outlooks. An understanding of characteristic philosophical-historical images and concepts allows us to analyze society and its history more deeply and comprehensively.

6.3.The scientific philosophy of history of the XIX-XXth centuries

After Voltaire and the philosophy of the Enlightenment (XVIII century), the interest in a scientific philosophy of history in Western European philosophy increased. The positivist philosophy of history had played an important role in its development. The French thinker of XIXth century Kont and the founder of positivism used the term “positivism” (French positive) for the first time. This term points to the basic character of scientific rationality in philosophy. In his work “The Course of Positive Philosophy”, Kont considered positive knowledge and namely sciences as the main factor of public development and the work of the founder of positivism as the first comprehensive account or statement of the progress of sciences in the human history. In the XIXth century Kont and his followers, more consistently than other scientists and philosophers of the XIXth century, followed the idea of the importance of a scientific approach to explain nature, society and ways of thinking. They created a philosophical-historical concept of history and pointed out that the intellectual development of a man is the real foundation for the philosophy of history.

Considering the evolution of public society, Kont determined three stages of its development – theological, metaphysical and positive. He characterized the theological stage as a stage dominated by religious images and explanations of everything. In the early period, this stage is distinguished by the authority of order, militaries and priests. In the metaphysic stage of public development everything happening in man’s life is explained by “natural forces” (forces of nature). The transformational stage to the highest (scientific) stage is characterized by criticism, doubts, revolutions and constitutions. This positive stage is characterized by a scientific explanation of events, the rise and formation of the science of society. Having achieved the opportunity to form scientific politics, society under the regulation of a union of scientists and manufacturers subordinated/subdued and transformed nature. Social order and harmony without monarchy and revolutions are the characteristic features of this stage.

Kont and his followers offered an universal and integrated explanation of public life as a reality. Their merit is the desire to consider real relations and world events and to avoid religious and metaphysical dogmas in the analysis of society. They looked widely at ontological and gnossiological problems of the philosophy of the society and were trying to solve them bravely. It was Kont’s idea to consider the variety of public life with the help of the variety of human joint activity and consider language as a natural place to keep rationality.

Philosophers-positivists paid attention to the problems of scientific knowledge. European thinkers, Buckle and Mill, denied the attempts of religious philosophers to use untested knowledge and at the same time excluded the term “material” and some other settled concepts from philosophy because of the influence of the current epoch of natural learning. “As I assume, the real question is not whether material is a useless word or not, but whether it expresses something that has objective existence or it is just a linguistic generalization”, said Buckle arguing with Newman (philosopher-idealist) in a effort to exclude a concept of “material” from philosophy. In his philosophically-historical research “The History of Civilization in England”, Henry Buckle, as well as Mill, in his book “The System of Logic”, could find the answers to the questions about the nature, origin and essence of the mental activity of a social man, as they said because modern sciences didn’t have enough information concerning these problems: 1. concerning the nature of the origin of thinking. 2. concerning the internal nature of material. In order to understand public events positivist-philosophers suggested using the data of practical sciences followed by the obviousness of historic reality.

Positivists-thinkers consider scientific rationality as the highest form of the rational assimilation of the surrounding world. As they didn’t have the possibility to answer the question about the essence of thinking activity, they supposed (Buckle) that it would be solved in the future. They put aside this problem by the appellation to the success of some/definite sciences and preferred to stay with scientific factors and theories as an independent direction in philosophy. That is why they had a great interest in the methods of proving scientific researches. Buckle (1821-1862) told of the necessity  to use the methods of exact sciences and especially mathematics and statistics to study the realities of the past and future. Buckle’s philosophy of history attempted to find the bases/foundations of the history of civilization as an implementation of the practice and theories of different sciences. He said: “Civilization depends on knowing the future and this knowledge can be given only by intellect”. For a positivist-thinker the history of civilization as a science is based on representative practical learning. Civilization itself is treated by the high level of knowledge, freedoms and welfare development. The philosophy of history, which is based on the scientific potential of empiric learning has followers of the ideas of positivism in modern social philosophy in the West.

The concept of positivist-philosopher Russel is a shining example of an attempt to increase the scientific potential of western social-philosophical thought. This concept has the imprint of the imperialism and historical optimism of the scientific philosophy of the history of the previous century. In his well known phrase that philosophy lays between the borders of theology and science, Russel admitted that the essence of philosophy  is to logically analyze things, which have universal characteristics – spiritual and material, the unity of the Universe and its goals, the real existence of the laws of nature and the ways to reach a higher way of life. In other words concepts which are eternal human questions and which don’t have definitive or categorical answers. Considering the human being in the Universe as a problem of concepts, which have maximum foundation and consequently can’t be tested fully by practical learning, Russel highly appreciated the role of science and continued to criticize positively things that limited free intellectual development. He criticized the anti-intellectualism of the religious word outlook/Weltanschauung, authoritarism and the fascism of the XXth century. Of course,  his criticism is not as cruel as it was in the philosophy of positivism of the XIXth century. The philosophy of Russel is rather scientific as he was trying to rely on science in solving problems of human civilization. The positivistic philosophy of the XXth century got new impulses because of the scientific-technical revolution and the social changes in society in the West in the second half of the XXth century connected with it. The major sources of its influence in modern western countries are the ideas, concepts, convictions and knowledge, which are produced by an educated polity– representatives of universities, teachers and scientists, and because of their efforts, there is a growth and differentiation of social and cultural investigations/researches with the application of modern scientific methods and knowledge, to the problems of professional and informal collectives, organizations and services, rural, city, public and other social groups and individuals. Thanks to computer technologies and centers, where comprehensive information is stored, specialists have access to complete information, which is useful for social and humanitarian sciences. In connection with it, the importance and value of philosophical researches areas and studies of scientific learning have greatly increased.

New scientific rationality in the process of studying human beings becomes more and more a powerful reality of modern society in the West. Within new the scientific rationality, there is the formation of a positive philosophy of history which has globalism as its main characteristic feature. New possibilities provided by technical cybernetics, computer technologies and computer techniques working for scientific-technical and creative intelligence becomes a condition for creating projects to study all the famous revolutionary activities of a mankind as a social group within meta-civilization, to define some civilizations of the past and present, to study regions and countries of the planet within famous solid social groups. The American scientist Ch. Tilly is famous for his theoretical research into social-historical problems and is the head of a scientific project, which has been developing for some decades a study of social dissatisfaction/discontent in the past and present. He has admitted that conflict in society is caused by definite reasons, primarily education and with its adequate research can be determined and eased. As the head of the program studying revolutions, Tilly recommended to the US Academy of Sciences the support of informational centers which gather computer based information on revolutionology (the science which studies revolutions). It necessary to admit that learning about  the conformities of history becomes an important task for social-philosophical thought at the time of the strengthening in the new scientific rationality. Integration of the scientific knowledge of the past and present are required to work out new research procedures and different types of generalizations. The activity of Rabb, a professor at Princeton University, can be taken as a very good example of the efficiency of this new level of the assimilation of the historical reality. He said: “The computer has created conditions for new types of research”. Now, with the help of a combination of mathematical statistics and sociological methods, it is possible to consider knowledge and learning in the unity of changing quality and quantity. Changes in this scientific rationality acquires an important characteristic: the great amount of statistical information and the high speeds of its generation allows us to evaluate social reality in a new way, to check the existence of a theory of historical processes. Any available event, process or action can be statistically processed and the result will have good rate of exactness, and if we chose an ongoing checking system of calculations, to get the high rate of truth/trustworthiness. To get this, it is important to cover a subject by numbered data, globally – in frames/within the whole human history or partially- within a social group. Complete information about the subject will allow quick and precise determinations of its static characteristics as well as with ongoing observation, the gathering of verifying information and about dynamics of the subject. Supporters of computer history (Rabb and his followers/like minded persons) as well as supporters of sociological concepts of history (Tilly) have said that it is important to study history and the present globally. The Democratism and egalitarism of their philosophical views have taken root. Public movements are studied in their historical context, but not persons, heroes or Gods as it was in the traditional philosophy of history. Representatives of the new scientific rationality (most of them are specialists in the new “scientific wave” of 1960-1990th) call for the rational organization of humans on the planet. In their attitude to the social groups, they are characterized by democracy and attention to the socially important problems of humanity. For example, Tilly was concerned about the cruelty, which appeared in the actions of unsatisfied masses. He calls for solutions to social problems, which are connected with wars, revolts, upraising and revolutions by human beings. A great number of psychoanalysts and psychohistorics offer analytical recipes to solve the same problems humanely on the level of personal categories and conceptions. Specialists, whose number was greatly increased during the social events of the 1960 and connected with the “new left” call for rational in solutions of socially important problems. The famous analyst, professor of New-York University G.Gathman in his article “Sartre and the Working Class” identified the importance of the formulation to the self-consciousness for the working class. Workers’ egaletarism, the importance to self-improvement of the representatives of public masses, their intellectual and emotional freedom in the past and present is a sphere of sociohistory in Gathman’s and many other specialists’ works. This sphere is studied with the help of the idea of positivism, which says that identical circumstances cause the same consequences. These specialists considered working people as a significant part of a civilized society and they paid attention to a new form of a social group history.

Social scientists and philosophers of history reinforced their calls for a rational future by the perspective analyses of the past, present and future of human society. Let us take an example the activity of I. Wallerstein the founder of school of The World of Systematic Analyses. This American scientist evaluates the perspectives of social scientific research in history taking into account the methodological traditions of the world-known school “Annals” and in one of the first editions of “Revue” magazine, he refers to Braudel’s idea that the peculiarity of history is that it constantly destroys its own borders of learning “in the heart of all human sciences”. The scientific characteristics of social history and its active historiographic practice are the real foundation for overcoming the threatening methodological sirens, involving an abyss of the endless events of history (Wallerstein). Considering research in history as a humanistic oriented science, he pointed out the perspectives of systems analyses in the historical studies of the past. His magazine “Revue”, published by the Braudelcenter for the study of the economy, systems and civilizations, publishes works of social thinkers and authors, who suggest definitions and ideas, which are worked out with the help of a systematic approach. The category “world-system” is consolidated firmly in Wallerstein’s  work.

He formulated the category “world-system” in his three volumes of research “Modern World-System” (the first volume was published in 1947, the second in 1980, the third in 1989). This category is designed to construct a model, which represents the world as a special system. Wallerstein considers a comprehensive understanding of it to be 1. Systematic forces (economic systems and the long waves in the economy), 2. Antisystematic forces (hegemony) as a base condition for world-observation. Arguments about the objectiveness of the historic subject within the world-systems approach cause a great number of innovations and bring forth a lot of new terms, some of them a worth studying.

6.4.Historical-materialistic approach in Marxism
Karl Marx (1818-1883) worked out historical-materialistic view of the history of society, introduced the term public production and determined the important features of five models of society. He clearly determined that material production is the central part of human existence and used this scientific research as a foundation for learning about society. The public being is represented as a real process of human life. The main content of the public being is the public production of the means for life and at the same time the reproduction of man himself as he is a material and spiritual thing. The term public-economic formation was determined later but based on Marx.

Public-economic formation – is a society, which is at a specific stage of its historical development with a typical type of production, economy and a superstructure above it. The basis of the historical-materialistic construction is a combination of leading relationships (private ownership, exchange and distribution), which forms the economic structure. The superstructure has arisen on the basis of public ideas, proper institutions and organizations and also political, legal, moral, intellectual and other ideological relationships. The superstructure is a derivative of its base, but it is not passive and is able to influence public-economic activities by increasing or restricting economic development.

The historical process is a consequence of changing public-economic formations. Public society moves from one stage to another in the following sequence: primitive-public, feudal and capitalistic stage of development becoming ready for the communist stage of development as Marxists said. In each of them there was or there should be the subordination and co-submission of its different parts: productive relations together with productive forces (the means of production and man, who makes them move) makes the ways of production, and human history is the history of moving to more developed public-economic stages. The changing stages are considered as a natural historical process of the onward march of society’s development. With the changes in the economic foundation, which is caused by the development of productive forces, there is an overturning of the whole huge superstructure. People go away from old ideology and the new ideology, which corresponds to new basis starts to develop. Old productive relationships become too narrow for developed productive forces and they are overcome due to the rule/law of the correspondence of the productive forces to the level and character of productive forces development.

6.5.Civilized approach of Arnold Toynbee

Civilization is a wider and more complicated complex of societies, which has a more developed culture than other “primitive” societies. The great thinker A.Toynbee (1889-1975) is the author of “The Study of History” in 12 volumes. In his books, he was trying to rethink human public-historic development based on the idea that human civilization is unique. The sense of human history is in the realization of human dignity and an understanding of history is a study of humanity as itself and the divinity within it. In A.Toynbee’s works history appears as a “call” of external conditions (environment or another societies) and a “response” of this or that civilization. If there is no adequate “response” civilization is destroyed. Through the interaction of a divine sense, humanity realizes a spiritual culture and at the same time civilizations exist separately own their own: “responses” to “calls” can be different, becoming the foundations of uniqueness civilizations, throughout history. He imagined the universe as a rotation, a continuous round of local civilizations and that humanity developed in separate closed civilizations and only five of them have remained up to these days. They are Chinese civilization, Indian, Islam, Russian and Western.

The reason for changes in civilizations is in their specific spiritual development while the term civilization is explained as a consolidated unity of people who are united spiritually and by territory. A.Toynbee preferred religions to all other spiritual origins. The English philosopher explained that the local human civilizations, which remain on the planet, have remained because of the influence of world religions.

A.Toynbee proved the idea that human civilizations develop cyclically and he determined the four phases of such a cycle. 1.Genesis (appearing), 2. Formation (growth), 3. Breakdown, 4. Disintegration. To realize itself, a civilization, in the hope of joining with the divine should give an adequate “response ” to the “call”, which is commensurate with the divine.

In elucidating the unity of the world’s history, A.Toynbee gave it some features of evolution. In his last works, he tends to think that human progress toward the unity of world’s religions and a transition to a “universal” religion are possible.

A civilized approach differs from an informational one because it connects not so much with the material-substantial essence but with the spiritual essence of historical human development and that is why it is more pluralistic. A civilized approach considers man as the standard of civilized progress, focuses attention on common human values and their role in the life of society, is based on the idea of the unity of the human clan with specific forms of human historical development. Civilization easily accepts the values and the richness of the world’s history, is capable of the synthesis of civilized values and definite historical images and it positively influences the development of a modern philosophy of history.

6.6.The Cultural approach of O. Spengler
Spengler’s philosophy of history (1880-1936) pessimistically evaluates the development of civilization. In his most famous book “The Sunset of Europe”, the German philosopher considers culture not as indivisible thing, but as disintegration into separate cultures. Society, as a cosmic event with definite space-time characteristics, has its beginning in history and has gained its developed forms within distinctive cultures. The stages of societies development are: youth, growth and old age. The first two are creative stages, in this period society creates its culture. Spengler considered culture as an organism, which is created by people connected with a common rhythm in a spontaneous cosmic impulse to come through their cycle and expose their inherent essence. In Spengler’s interpretation, an ideal of life which is created by people of a definite culture is the basic foundation for the evaluation of cultures. Everything that makes such people will be culture. The German philosopher counted eight cultures: Egypt, Indian, Pavilion, Chinese, “Apollo” (Greek-Rome), “magic” (Vicinity-Arabic), “Faust” (western-European) and the culture of Maya.

Western culture is in the old age or “sunset” stage, Spengler wrote in his main book “Sunset of Europe”. In this stage, European culture becomes a static civilization. The term civilization in his works has negative sense. Civilization is a natural finale of a dying culture. When a civilization achieves culture, high art, politics and scientific learning disintegrate. There is the development of technology but it reproduces the unspiritual structures of the world. Civilization excludes creativity, which comes from the organic impulse of soul, striving to express itself in rhythms and tactics, which are characteristic only to it and develops on the basis of a quality principle, which covers the forms and ways of human living. Spengler’s concept fatally connected human existence with the definite requirements of culture as a superorganism, within which man will exist individually.
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Check-Up Questions

1. Think over the term “society” and define it.

2. Explain why society can be considered systematically?

3. Why are activity and communication the important events of public being?

4. What is the specific of scientific philosophy of history of the XIX-XXth centuries?

5. What are the main ideas of the formational and civilization approaches of Toynbee and cultural approach of Spengler?


Chapter VII Man in the World of Culture

7.1.The term “culture”
The term “culture” is widely used by specialists, researchers who are oriented to humanitarian research, philosophers and sociologists to determine a special world of events, which are characterized as human only. Culture is a very important scientific term and we characterize culture as the way and result of all human activity, that differs from what exists in nature, that is “everything that doesn’t happen by itself but appears due to the work of man and is created by purposeful thinking and human activity”.

Culture (Latin – cultura – tilling, cultivation, improvement) is a combination of material and spiritual values, which were created and continued to be created by a man. It is also combination of principles, ways of their assimilation and use by people in the creative transformation of nature, society and man’s behavior. There are two main forms of cultural development. The first one is personal-activity (the improvement of abilities, acquisition of habits or practices and the activity of people, assimilating old values and creating new ones). The second one is a subjective form (material values transferred from generation to generation). The term culture is used here in the widest sense of the term and in contradiction to the primacy of nature (in the sense that the human appears in it).

There are some other explanations/determinations of culture. Specialists of the XIX-XXth centuries widely used the scientific meaning of culture, which was suggested by the scientist of a XIXth century E. Tylor, who defined culture as a combination of learning, beliefs, art, morality, rights, customs, abilities and skills, which are assimilated by a man as a member of society. This term covers the objective world of a spiritual culture. Taler supposed, that society develops mainly due to conscious factors of development, including knowledge and skills, which man needs as a member of society.

By the middle of the XXth century, American anthropologists A.Kroeber and K.Klakhon had counted 164 meanings of culture used in science. Most of them are connected with an understanding of Homo sapiens’ activity as a being who is rational. Anthropologists A.Kroeber and K.Klakhon understood the culture of “abstracts from behavior” – “… culture is based on schematic and standard ways of thinking, reception and reaction, learned and transferred mainly with the help of symbols (bolded by G.G.), which represent the character of achievement of human groups including their realization in material things, traditional ideas (which were historically chosen and transferred) and most of all values, connected with these ideas which make the kernel of culture”. In research literature, the world of culture is understood as a world of language, ideas, beliefs and customs, which were absorbed automatically as examples of behavior, institutions, means of life, techniques, works of art, rituals and other similar things, which characterize only man and are widely used.

In the previous lecture we pointed out, that the meaning of culture is connected with development of society (Spengler). In scientific literature, there is a determination of culture as an example of behavior and an example of thinking, which are generated from human activity and distinguish it from other people (R.Benedict).

Philosophers suggest distinguishing cultures according to specific spheres of activity or the life of a person in that society. Connections between culture and activity show up in relief when looked at as the common result of the combination of human activity and aspirations. According to the kinds of activities connected with specific functions which satisfy human needs and the needs of a society, a family or a culture, various cultures are formed. These include the culture of education, economic culture, political culture, moral culture and a religious culture. Family activity satisfies basic human needs to bring up and educate posterity and the family culture is formulated on this basis. Upbringing and educational activity satisfies the need to prepare posterity as members of society for a real life (the life of adults) and formulates a culture of education. Economic activity purports to create important comforts through the economic activity of the people and is the foundation for the creation of an economic culture. Participation in the administrative organization and its support as a political activity becomes a foundation of political culture. The creation of a system of norms, regulating human activity, moral views and principles and their implementation in social practice as a moral activity are the foundation of moral culture. Religious culture is formulated on the bases of religious activity, which satisfies human needs for faith and a belief in divine and supernatural forces in the forms of a God or a number of Gods, saints or devils and their determined role in the life of man and society. Culture reflects a variety of human activities and the unity of the world of culture is determined by the unity of the person as a creative subject. In this case culture is a way of organizing and developing human activity.

Very often culture is determined by the degree of education and refined tastes and manners of a person. A “Cultural man” – is polite, educated, familiar with refined things produced by civilization. Consequently, the more refined the manners and learning of social groups of people, the higher the level of culture they have. Many specialists, social scientists and philosophers agree with the opinion that culture is the teaching and assimilating of examples of behavior and adaptation, which are spread in human society despite inherited behavior or instincts. So, Nature and Education – are two meanings, which allow us to divide into scientific parts the numerous elements which form culture. 

Why did the term “culture” spread so far? For social scientists it has great meaning as the most general description of human behavior in history. It has a wider sense than the term “society”, which is used to determine the organization of groups of people, interacting in firm and stable systematic connections and structured activities, which is important for maintaining and saving life, because it covers the whole variety of ways, methods and results of this society’s activity.

7.2.Socialization as a process of human cultural formation

The formation of a person’s culture as an integral part of his being supposes the process of man’s transformation into the subject of cultural development. Each man is borne a helpless child allotted some biological instincts. The child’s behavior changes with the assimilation of the adults’ world. After a short period of time, a child masters some definite feelings, ideas, values and actions, which allows us to consider him as a representative of a definite culture. Man becomes a part of the social community where he grows up, but doesn’t have other behaviors, which are usual in another environment, human community or packs of animals. There is no doubts that culture is a way which distinguishes man’s behavior and life from the behavior and life of the animals’ world.

Socialization is a process of learning certain systems of knowledge, norms and values by man, which allows him to perform his life’s activities in a definite cultural community adequately. The process of socialization is possible only in definite historical conditions of reality, where there is the sum of social institutions, subjects/things, ideas and norms of behavior. Socialization is not a sum of external influences, it is the process of human values formation. Due to the possibility of comprehending norms, values and knowledge, which are necessary for life activity, man achieves the ability to enrich life and realize his goals. The more he becomes proficient in the culture of his society the more opportunities for individual self-expression and self-realization he is granted by this society.

Socialization attracts much attention from western philosophers, sociologists and social scientists and especially those, who use modern materials and methods (of psychology, psychoanalysis, anthropology) to study it. Using socialization as a scientific concept allows us to analyze the components of a person’s culture more concretely and historically. It opens the normative (directing/prescribing) function of culture in the process of a person’s formation. In order to analyze the components of culture in a person, specialists describe its behavior. Behavior and the motives of a person’s behavior, examples of that behavior within the systems of important activities in definite situations within a cultural community (from night dreams to spiritual reaction to beauty) are offered as a thoroughly studied artifacts of culture.

Artifacts (Latin –arte – art and factus – made) are things created by man, which characterize a certain epoch. Modern science pays great attention to the study of examples of deep psychology including the analysis of human psychological complexes. The gathering and specification of artifacts allows us to describe a person’s culture as its eminent features while the activity approach allows us to explain fully its behavior and to analyze a person’s cultural features from all sides.

Activity integrates the material and spiritual aspects of culture. Culture can be determined, as a whole, as the property and possessions of all mankind: from the primitive fore-fathers of a modern man whose evolution started millions of years ago to the computer technologies and space research of modern human society. The sphere of spiritual life - knowledge, skills, practice, the level of intellectual, moral and esthetic development, the world outlook, the ways and forms of each person’s communication, depends on previous human practice and is conditioned by previous human history. Spiritual life and material practice depend on activity: in it are fully revealed (European humanism) or restrained (German fascism) opportunities for the cultural development of a social group or a person.

7.3.Creativity as a phenomenon of culture

Creative activity has a special place in the world of culture. Art is determined to be the production of new and significant results, a process of human activity, the creation of absolutely new material and spiritual values. Another understanding of art is as a free play of a human fantasy and intuition, which has a sense of itself, in other words, it is feels the intellectual power and freedom of man.

Historically, art is the appearance in practical activity of the ability of humans and the materials of the surrounding material world to create a new reality, which satisfies the needs of humans and society (primitive tools for living sometimes were made with a great mastery of skills and have historical-artistic value). A person’s activity can be different in different spheres of material production. It reflects the spiritual life of society, from the handicrafts of rural and city craftsmen to the masterpieces of major artists or the invention of new languages in mathematics, science and cybernetics, where people create something absolutely new. It is impossible to imagine culture without the process of creativity in which significant values are created. Culture includes methods of creativity and, connected with them, ways of the spiritual assimilation of world.

7.4.The role of tradition and innovations in culture

 The term of culture is correlated with the term human and ultimately with the term freedom. Culture entails freedom of activity. Free activity allows man to come into the world of culture, allows him to be a creator. In the process of self-realization, with the help of culture, man looks for universal answers to solve the problems of his own being. Acceptable cultural traditions become an essential foundation and a way of harmonizing relationships between a person and his environment. Traditions are part of social and cultural heritage, reproduced from generation to generation and help to maintain social organization in society.

Traditions and innovations are integral parts of culture. Man is the only being, who is rational and able to create art. Paleontological and neolitical cultures, the culture of the slave-owing period, the Middle Ages, the culture of Renaissance and the epoch of the affirmation of humanism in New and Modern history is a combined result of human activity. Each generation comes to life and assimilates the material and spiritual richness of the previous generations of people. The concentration of culture creates a cultural tradition. After generations, people assimilate cultural factors and they work to improve them and get tremendous results, especially in the fields of creative scientific and technical knowledge. Creativity, as well as, the production of new significant results which are organically based in traditions, becomes the best way for the cultural improvement of man and society.

So, the culture of human society includes achievements in different spheres of activity which characterize society’s level of development in a definite historical epochs. The culture of a given epoch includes material and spiritual values which have been inherited from the past and are used by society. Culture includes ways and forms to assimilate these values and use them in public life. Culture also creates systems of values and their criteria. Culture inherently has creativity and within this process culture develops and increases the material and spiritual richness of human society. Spiritual culture has a great part in culture because it transfers and uses language as a mean of creation and uses spiritual values, norms, examples of behavior and ways of communication in it.

7.5.Values and their correlation with culture

Characterizing culture as an event, derived from human activity and spiritual culture as a part of culture, it is necessary to point out the fundamental importance of values in the world of culture. The spiritual life of  man is connected with the assimilation of cultural values.

With the appearance of value relations between people, a certain kind of cultural layer of senses and examples of behavior, which are shared collectively,  are identified and accepted in society. Values attract human aspirations and are the subject of their inclinations and interests. They are a part of the culture of a person and a social group, created as a product of human activity and especially cultural creativity.

Cultural artifacts appeared because people’s aspirations are varied and they are combined in a system of values. A system of values forms as a result of the understanding by a person or a group of persons of their needs and the assimilation of ways to satisfy them. Of course, it is not always possible to satisfy all of them and that is why man must chose between values, to make one preferable, and to find ways to use others. So, a hierarchy of values is formed. The system of values, according to Radugin A.A. includes values of five types: 1. Those which contain a “sense of life” (imaginings about good and evil, happiness, goals and a sense of life): 2. Universal values (life, health, safety, welfare, family, relatives, education, qualification, the rule of law etc.); 3. Values of public appreciation (hardworking, social status etc); 4. Interpersonal communication (truthfulness, unselfishness, kindness/benevolence); 5. Democratic values (freedom to speak, freedom of conscience, parties, national sovereignty etc.).

It is obvious that different peoples have different hierarchies of values. There are some examples in the history of science and culture when, for the pioneers of science, scientific knowledge or truth were the highest value, for artists – works of art. Probably the highest cultural values, as well as the values of common rationality can form independent types of values within the system of values. Future generations of a modern informational society probably will be more drawn toward the highest values of science, education and art, along with the values of life, freedom and welfare.

Each person has values, which are formed as a result of understanding his own needs, when he wants to evaluate something. His hierarchy of values regulates his behavior and greatly influences his life’s activity within a social group. Its influence can be different in different public systems. In a society with religious tolerance, a person will behave more freely concerning questions of religion that in society which is intolerant of religion. To realize aspirations for knowledge, it is easier in a country which has rich cultural traditions in the field of education etc.

A value based attitudes are possible where there is a man and society and they are the subjects of a value based relationship. This will determine the positive or negative meanings of events in the spiritual and material worlds on order to implement the highest cultural values, based on definite moral norms. These cultural values play an important role in the spiritual life of a person and society. A esthetic values, the events of a cultural life, which exist under the rule of beauty take a special place in cultural values. A moral position unites the world with the highest of man’s cultural values of person and society.

The world of spiritual culture distinguishes culture from civilization. When we compare culture and civilization, it is necessary to evaluate culture as a sphere of the highest human activity and civilization is a personification of a material form of being. Historically, the culture of primitive ages, based on mythology,  is the most ancient culture in the world. The culture of primitive ages reproduced natural and social beings within a mythological rationality and it is oriented toward the artistic assimilation of the world and religious-values. Primitive culture didn’t have a scientific bases for understanding things.

The majority of philosophers, historians and social scientists consider sumer’s civilization of Mesopotamia 4-3 centuries B.C. as the most ancient civilization in the world. Its characteristic features are: a high level of agricultural, handicraft and metal processing, city-building, the building of churches and fortresses, systems of irrigation, including canals, reservoirs and water-lifting engines, transport and roads and the development of written language. Developed trade, the accumulation of precious metals and other treasures, intensive transportation development journeys to far away lands by ship and being involved with  distant populations in the orbit of civilized activity, required skills in counting, a knowledge of geography and language development. Due to successes in the material development of civilization, the countries between the two rivers had dominated other surrounding societies, which were in a primitive stage of development. Of course, the more developed culture of the sumer civilization influenced the development of the Front Asia: the languages of ancient people in the Front Asia assimilated its epic literature, monuments of law and numerous monuments of material culture and art.

Observing the cultural variety of human life, philosophers have pondered the question of the universal culture of all mankind. Anthropocentric teachings recognized and still recognize man the source and subject of human culture. Cosmocentrical and theocentrical teachings recognize nature’s and God’s priorities in the formation of human culture and humanity as a whole, creating and formulating the idea of conformity in human cultural development.

7.6.Conformity of cultural development of society and a person

 Philosophers and social scientists have determined some apparent conformity in human cultural development in the past and modern times. One of the most important areas of conformity in cultural development is the correlation and movement of its separate parts, as well as, independent cultural forms (national, group, industrial-technical etc). The development of science and technology in the West in the XXth century was accompanied by the formulation of technical science in the sphere of production and significant scientific-technical intelligence in the social sphere. Scientific achievements cause technical and social progress, which manifest itself in different cultural forms in society. In its turn, technical intelligence actively influences the character of scientific-technical transformations and the process of the democratization of culture. Democratic culture is one of the human achievements of the epoch of New and Modern history. As has been concluded, culture is a property of all mankind and human society. It is distinguished by its moving toward a satisfying life with more comfort, length and safety or security. Human society can develop all these features by joining in groups, which create an adequate human existence for people, nations and democratic communities within a state or unity of states. A democratic culture becomes a person’s property, promotes his self-realization to adequately address the cultural needs of his people or the common democratic traditions close to his community.

7.7.Culture exists as a historically composed reality

Cultural elements can go from subject to subject/man to man, from one society to another (socio-cultural diffusion). The existence of a socio-cultural system is a special and unique expression of human culture as a whole. Specialists study the events of cultural adaptation and their changes in contacts with other cultures. It means that customs, beliefs and faith, things of being and working tools, techniques, folklore and other elements of material and spiritual culture can spread from one people or region to another. Here is an example: potatoes, corn and tobacco are used everywhere now, but they were borrowed by Europeans from the Indians of Northern America. Diffusion of cultural elements has acquired important influences. It is connected with the production of scientific learning/knowledge. Scientific activity promotes the spread of tested information or grounded knowledge about different spheres of human and society’s life and activities; increases the level of human possession of information about modern reality; aims to solve the actual problems of modern cultural and social life; promotes the survival of cultural suppositions of the past; promotes the formation of an educated polity as the reliable base of a leading culture in personal and public development.

Evolution is in conformity with cultural development, in other words, the development of cultural forms over some period of time. There having appeared types of cultural activity which promote the development of their cultural elements from one level to another. For example, the art of writing goes through several stages in its evolution, starting with drawings/pictures through hieroglyphs to the modern alphabets. Socio-cultural evolution is distinguished by the extraordinary differentiation of the structure and specialization of functions in it. Probably, each society has a socio-cultural system or systems and it provides the opportunity for society to develop. The activities of man and collectives of men, who follow their interests, conditioned by the movement of cultural forms, is evolution. The way of rationalism (Conrad N.) is considered the most creative way of cultural development in humans and society.

A very important element of cultural development is the influence of the environment which can hasten or slow down the development of some cultural forms and culture as a whole. Closeness to the ocean and large timber stands promoted the formation of culture of sailors and seamen in the young republic of the USA in the XIXth century and it promoted the formation of cultural traditions in that country as a sea-state. As each socio-cultural system exists in natural surroundings, climate and the ecological situation in the region or society influence on its development. For example, in the region of Mediterranean sea there is no need for the fur-coats and other warm clothes which are necessary for Siberia, while Siberian culture is impossible without them. By the extermination of forests and animals in North America, the white habitants of the prairies destroyed the culture of the rural American Indians’ tribes etc. Man’s or human needs are directly or indirectly mediated by the ecological situation or climate. Very often, cultural types of activity are closely connected with them. From the processes of scientifically-theoretic assimilation of the natural resources of a region to its improvement, an orientation to the ecological safety of modern techniques and organizations guarantees the protection of the environment and lawful actions for the protection of wild nature. So, in the 1960s in the USA, a mass movement of environmental protectors was formed and becomes more and more strong nowadays. The government of the country provided large sums of money for actions to protect the environment. Entrepreneurs of this and other countries are interested in initiatives connected with a healthy way of life. Modern life assumes attention to ecological problems and questions, promotes the development and formation of ecologically oriented philosophical positions and promotes educated specialists and an educated polity as a whole to bring about the main mission of a rationality in correlation with Nature.

Culture gives safety and long-lasting existence to human life and that is why, if humanity wants to provide itself with a long-lasting adequate satisfied existence, it should strengthen the human basis of a common-public culture. It becomes more obvious in terms of an ecologically changing modern world, which requires rational inter-cultural relations between all the people on the planet to create and maintain conditions to promote adequate material and social-biological being. Modern philosophy has a process for working out new ways of thinking in the face of problems, which become more global – this process conforms to the laws of social and cultural norms, corresponding to the world outlook in an informational society on the threshold of the XXIst century. The elucidative idea (idea of the philosophy of Enlightenment) of the unity of the human family/kin/clan (Herder) gets a new sense in modern philosophy. There is thought about creating a universal civilization on the planet. The idea and practice of human unity on the planet is a noble alternative. A common planetary development by modern humanity, is suggested by philosophy and is a part of the culture of an educated polity and a modern cultural man.
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Check-Up Questions

1. Formulate a definition of the term “culture”.

2. Why man is the main subject in the culture of historical development?

3. Why is culture not only a spiritual substance? Give examples of cultural artifacts (material and spiritual).

4. Is creativity a universal way of a person’s self-realization as he understands generalities (the Universe, divine, absolute idea)?

5. Name cultural values, which are to your mind, are very important in the life of person, society and humanity.



Chapter VIII Theory of Personality. Types of Personality. Problems of Individualization, Alienation, Freedom and Responsibility

Modern philosophy has several approaches to how to create a theory of personality. Some of them are religious, which consider personality through relations with God and the level of divinity in a person determines the level of his “personification” /L.Karsavin/. Or, in its perfect development, personality is imagined as a full interpretation of God’s truth /S. Franck/. There are many different variants of psychoanalytical theory, where personality is based on the sublimation or exclusion of the two natural instincts which are life and death /S.Freud/. He considered the structure of personality as a dynamic of three elements: “Id” is the natural passion and instincts; “Ego” is the pre-consciousness stage of an individual, which is corrected by the “super Ego” (requirements of society). K. Jung the founder of another type of psychoanalysis proceeded from architypical symbols and collective unconsciousness. There are phenomenological concepts, which consider personality coincided with the world (Husserl), personal analytical (N.Berdyaev, Mounier), existential (Camus, Kierkegaard) and many others.

The concept that we suggest can be called the socially-philosophical concept of personality.

8.1. Personality as a Subject and Object of Public Development

This theory is based upon the concept of man’s development through his interrelations with society. It solves the questions of the definitely historical development of man, the formation of individuality, the freedom of person and his responsibility for the choices in public development and interrelations with nature.

This theory of personality is considered as a complicated interrelationship of man and society, where on the one hand, man creates a public system of relations, social institutions (state, law, morality, art, religion, science, philosophical world outlook and economy) but in the other hand, existing public relationships, institutions and the present way of life are formatting/forming personality, its needs, interests, values, orientations and character.

The whole human social history appears as an activity of real and definite persons (individuals). The sense of their activity is the development of a free person, who is free to make choices and is responsible for his choices.

It means that there are no other goals in the history, that humans act to continue and reproduce personal activity. The subject is a definite active and creative person living in society or in other words the subject is a personality. There is no society without concrete persons – personalities. The result of what is called history is a personality. That is why the main goal of social philosophy is to understand how the personality forms with its needs and interests, with its levels of freedom and submission, personal responsibility or dissemination in the masses and why do the people of, for example, the Middle Ages differ from the people of Modern Times. How does the new type of society with its new attitudes toward everything change the appearance of a personality again?

As we have already mentioned in the previous chapters, initially man is an economic, moral, esthetic, religious entity and then, with the formation of a state, he becomes a political and legal individual. But all these inherent features are revealed differently, in different types of society when combined with the activities of institutions, which were created by man. As a result of human activity, there appears a social system, which is called a definite historical type of society (formation, culture and civilization) and determines the type of personality which is created inside that system. One person can't change his available type of relationships and that is why during his socialization, he interprets and perceives these relationships within himself and a type of personality forms according to them.

As this socially-philosophical concept of personality takes into account the positive experiences of another concepts, we can refer to the intermediate characteristics of personality, which come from biosocial human nature, while analyzing historical types of personality. Representatives of Marxist’s personalistic and psychoanalytical philosophy also pointed out these intermediate characteristics. The first one is new, compared with the biological, the biosocial human nature identifies new characteristic features of personality – creative ways of satisfying human needs and their own reproduction, which is common to all historical types of personality. It means that a human has a need to work.

The second one is that man needs self-protection and that determines the content of social events like socialization and adaptation in its active variant.

The third one comes from the communicativeness of human nature and its connection with the surrounding world and is a need to avoid loneliness, as Fromm called it. Man has the feeling that he belongs to social groups: family, nation, state, professional groups, etc and this feeling comes from his socialization. One of the results of socialization is that man can’t live without collaboration with other people and, on a personal level, man wants to cooperate with other people. Cooperation brings sense and direction to human activity. All these features characterize personality at the level of historical and personal development.

In analyzing personality we should take into account the internal psychological features of a personality, which take an active part in the process of man’s socialization, his activities and lead to the further development of a person and society.

So, personality is not a sum of inherent biologically fixed motives and at the same time is not a set of static social conditions.

Personality is the subject of social activity and a result of its historical evolution in a synthesis with the definite inherent mechanisms and unchangeable factors of human social essence. As we have already mentioned above, these factors are work and communication.

Social relations are created by the human activity in each society. Economic, moral, political, religious, esthetic, material and spiritual, ideological and psychological factors interweave and interact creating a new type of personality.

Let us look how man separates from nature and becomes an individual personality and “Ego”.

The historical process (filogeneis) of a person’s formation and development can be called the process of individualization, to which in the development of an individual person (ontogenesys) corresponds to the tedious and protracted process of the development of individuality in a child.

The socially historical process of the individual’s formation has appeared only since the epoch of the Renaissance and moves from Modern Times to the present and is characterized by different stages of independence and freedom of personality.

8.2. Personality in a Traditional Society

Traditional society is based on handicrafts and in social aspects it is characterized as a society which relies on available traditions. Generally man’s social time is turned to the past, to the ancestors, their culture and traditions. The traditional society exemplifies social history up to the time when industrial mechanical production appeared. The formation of a man in a primitive society is characterized by the fact, that the human individual, free from a compelling instincts, appeared.

Under the term instinct, we understand specific forms of activity, which are identified by inherent nervous systems and characterize the behavior of animals. The lower the evolutionary position of an animal, the more he is adapted to the nature. The whole life activity of a biological organism is determined by the role of compelling instinct. The so called complicated life of ants is an instinctive activity, which doesn’t have a way out and has no choice or freedom. The life of a bee, a bird, a beaver etc. is determined by the same compelling instinct. But the higher the level of organization an animal has, the more flexible its instinct becomes and dependent behavior less strict. Nevertheless, the behavior of animals is specified by this inherent adaptation to this or that way of life activity.

Man doesn’t have inherent adaptation. When he is born, he is the most helpless creature among other living natural creatures. His adaptation is based on social factors but not on instinctive predetermination as, for example, a duck which can swim right after birth. Human activity and behavior are open. Man starts to exist when his activity starts to develop and it is not identified by inherent mechanisms.

Thus, human existence loses the subordinated instinctive characteristics, which would limit and strictly determine human activity and interrelations with nature. His ways of activity are no longer strictly determined by inherent qualities and instincts.

In this sense, man is born free, free from subordinated instincts. It means that the formation of an individual initially is free (in philogenesis and ontogenesis), but this freedom is from “something”, in this case it is a freedom from the instinctive predetermination of activities. And for the present, this freedom is negative but not positive.

But human civilization is founded on this very freedom, where human personality develops as a individuality.

The biological imperfection of man, his lack of instinctive inherent adaptation, develops his activity essence. Man starts to think, work, learn and understand to secure his being.

The initial historical human existence with this freedom turned out to be a kind of “exile from the heaven” and is not guaranteed, is helpless and weak before of nature. Man can survive only if he has positive relations with his tribe and family. He can exist only together with his kin and when he is integrated in his kinship circles. Public relations are not diversified and man is not depersonified. One man is distinguished from another only by natural features: sex and age and all the other features are not individualized. A natural or blood connection with kin is the first bond, according to Fromm, which allows man to survive and saves him from fear and loneliness. He suffers from hunger and cold, but bonds with his kin and their religion makes him more sure about life and provides safety and unity to a helpless child.

Man doesn’t distinguish himself from his kin and that is why tribal society doesn’t know personality and the human or social “Ego ” and socially differs from others, as Kon wrote. Most likely this society has slight differentiations, but it has as leaders of a tribe, priests of the primitive religions with their forms of responsibility as is described, for example, in Heese’s novel the “Magician” or his work “Play in Beads/pearls”. Any way, it is possible to say that there were no positive freedoms and independent individuality. If a guru-magician, conjurer of the rain couldn’t realize his mission, his lot was an executioner’s block and it is not his choice, it is probably the tradition of a tribal collective.

Divisions of labor, distinguishing mental activity from physical activity have significantly changed the essence of relationships between individuals. There appeared a new type of society with differentiated types of activity, which has social and class structures. Individuals started to be personified and there appeared different personalities which have different social importance. Man started to consciously identify his own personality.

The verification of personalities was identified in ancient society. Personality was developed within the Greek city and the state or laws of Rome citizenship. Even though personality is very variable, it is possible to determine some characteristic features, which were typical for the developing individuality of a free person. For example, in ancient society, a person didn’t have a feeling of an internal sin, he felt guilty before his fellow-citizens. Homer demonstrated this distinctive feature of personality, or the example of Ajax in his “Iliad”, who didn’t inherit the sword of the killed Achilles. The sword was given to Odysseus. Falling into despair because of anger, Ajax dealt with the herd but not with Odysseus. Recovering consciousness, he felt disgraced before his fellow-citizens and committed suicide. One of the typical features of Ancient personalities is a desire to be the first in military heroism, sport events, arts, gymnastics and rhetoric. Rhetoric was important to politicians (to be in the state service). The desire to be the first, leads sometimes to paradoxes. Athens at the time of its democratic development was characterized by a people, who believe that everybody’s equal before law, has the freedom to speak and has equal participation in the ruling of the state. Available systems of teaching also form definite typical types of society. For example, the harmonious development of body and spirit, patriotism, self-sacrifice, the ability to provide the family with everything necessary, cult of beauty etc. At the same time they had a definite attitude toward physical work – it should be done by slaves so that free man could do something more important and more noble. But individualization, which means freedom from the political and moral limits of the state (police), had some features in the Ancient Greece tragedies or the history of Socrates.

The typical feature of the traditional European personality of the Middle Ages is a lack of individual freedom. The individual of the Middle Ages is strictly regulated and has a definite place in the public structure. The personality in the society of the Middle Ages had practically no chances to move from one social class to another. Even though there were many crusades, pilgrims and pilgrimages to the Holy Places, wanderers and “wandering (blind) mistrels”, man usually stayed (with some exceptions) where he was born and in the same social group.

Everything was regulated. The artisan or craftsman had to sell his goods in the city market at a determined price. The peasant had to pay taxes and keep to natural farming. A member of one shop should give up his secrets of production to another shop but could allow any member of the shop to make a beneficial deal. All kinds of activity were regulated: personal, economic and all public life. Even the dress and food of a person of the Middle Ages was determined according to prescriptions. The personality of the Middle Ages didn’t have the freedom to chose his activities or way of life and thus it is possible to say that a person couldn’t chose his personality. The person was fixed in a definite structural community and had a certain position, which he couldn’t change and had had since he was born. These communities were knight-nobleman/gentry, peasant, craftsman or cleric. That was the sense of human life and that is why people didn’t even doubt it or doubted it very rarely.

The division of labor was hierarchic. There was exploitation and especially the poor served, but generally man worked for a definite demand and had a definite goal, to earn money for his life. As M. Weber pointed out, that man of the Middle Ages didn’t have the stimulus to work more then was necessary to maintain his traditional way of life.

Personality was identified by the a role it played in society, but it was not the individual who chose his activity and way of life.

The social system was considered as a natural order. Man feels himself to be a part of this order. This feeling gave personal convictions and guaranteed a certain and level of life identified by tradition. Man had enough freedom to express his personality within the sphere of his activity. It was not a freedom to choose his individuality in the modern meaning of this word, but he was definite, concrete and distinctive in the sphere of his daily and emotional life. Man of the Middle Ages had a lot of pain, hunger, illnesses, epidemics, fanaticism and ignorance. And at the same time there was the church, which helped to release man’s sufferings. All these sufferings can be explained by a simple reason – the church identified them as the payment for the original sin of Adam and Eve. The church suggested a feeling of guilt to everybody and at the same time suggested a conviction and assurance of God’s absolute love, that he loved and would forgive everybody. In the human attitude toward God, there was more love and trust than fear. The world had definite geographical borders, was open and clear. In the future life, everybody will go to heaven or hell/Hades.

So, the regulated society of the Middle Ages, in spite of the fact that it had restrictions and fetters on human development, was not authoritarian, which suppressed personality because there were no individual personalities. Man identified himself with a definite public role of the divine order. The understanding of personality was connected with some public form. Bykhard, Le Hoff, Gurevich A., Fromm and Kon pointed out that only in the late Middle Ages the development of individuality became apparent, but the majority of peasants remained at the same level of development. They considered individuality as a threat, which could destroy the traditional way of life and deprive man of available order, sense and conviction.

8.3. Formation of the Individuality of the Modern Times

The Italian epoch of the Renaissance tore the ties of the feudal society and created a tendency for the personal individualization, destroying the structures of the Middle Ages. That was a time when man studied the world and himself. As human activity became wider and more intensive, man created his own inner-world and acquired individuality. It became apparent, for the first time, that things are different and nature is different. It is necessary to master nature theoretically and practically and at the same time to enjoy its beauty. Terrestrial “Madonnas with Babies” painted by the great Italian painters started to appear in churches. Man discovered new continents and developed the spirit of cosmopolitism, practicality and spirituality.

The epoch of the Renaissance didn’t have an integral personality. On the one hand, there was the rich and powerful class, which created the culture of the Renaissance but on the other hand, common people turned out to be a faceless mass, which lost conviction in its status and life. It resulted in the alienation of the mass from the culture, for the first time in the history, because culture didn’t belong to the people. It was the culture of rich, powerful and despotic people. Power and wealth gave a feeling of freedom, self-importance and individuality to aristocrats and there appeared burgers, who got this individuality and freedom by means of cruelty, competition with opponents and the suppression of the masses. The formation of an individual personality was spoiled by the cruel struggle for the power and wealth. The shop and community friendship of the Middle Ages was changed by isolation. Others were considered as objects, which can be easily manipulated and destroyed in order to get glory, power and wealth. According to the works of humanists of that time and works of modern authors, who understand well the spirit of the epoch, such egocentrism required payment and it was the loss of former happiness: people became alarmed, because they started to doubt and were very skeptical. There was a new, more strict (in comparison with the Ancient Times) wave of aspiration to have glory and it deadened doubts and caused the loss of other senses of life. The aspiration to glory played the same role as the Egypt pyramids or the Christian belief in the immortality of souls and placed individual life beyond physical borders to a level where it can’t be destroyed. Individuality, which appeared in the epoch of the Renaissance, relied only on itself to create its own status and related only to a small group of rich and powerful people, who created this culture with the help of philosophers and artists, whom they subsidized.

The process of individualization reached the mass personality during the epoch of the Reformation and was connected with the transformation of labor into the first vital need, with the help of the reformed religion.

8.4. Reformation and Personality. The Turning of Labor into the First Vital Need and the Turn of a Man in the Means Of Internal Goals

The Reformation developed on the basis of the religion of the peasantry and the lowest layers of the city population. They initiated mass movements of dissatisfaction and displeasure with their position in the collapsing medieval relationships.

However, it is the city middle class, which became the foundation of industrial capitalist development. That is well analyzed the German sociologist, M. Weber, in his work “Protestant Ethics and The Spirit of Capitalism”.

Protestantism (Lutheranism and Calvinism) made up the personality of the New Times. It gave an expression to new feelings of freedom and simultaneously managed to release personality from the negative consequences of this freedom.

Let us look at the process of formation of this personality. For the medieval personality, economic interests played a secondary role in relation to the main goal – to save his soul. Economic activity was influenced by moral requirements; there existed various restrictions, which didn’t allow economic interests to interfere in the spiritual activity of the personality. Aspiration for more than was required according to status, was considered as greediness and was a great sin. Private ownership had its restrictions as well. It was allowed in the sinful world with the aim that people who were engaged in work would argue less. Enrichment, however, was also considered as a great sin.

Nevertheless, in the XVIth century, social life changed greatly. Guild corporations collapsed, the strengthening of capital and the appearance of hired workers entailed an increase in the distance between poor and rich and caused the dissatisfaction of the poor. Changes in the psychology of people took place. The conception of personal time changed. Natural and church time were placed by the modern conception of time according to clocks or watches, which beat time not only every hour, but also every quarter. The great number of religions which did not allow work every day were oppressed. Simultaneously labor obtained more and more value.

The reformation created new directions. Even in the “Sum of Theology” by Th. Aquinas, it is possible to find a basis for Luther’s and Calvin’s doctrines, according to which the personality of the Reformation developed. Being doomed to predetermination by destiny, man must strive for good deeds and prayer, because through it predetermination will come true. Bonaventura, Scott, Ockham and Bill stressed that God’s grace comes to man only through his good deeds. Luther’s Reformation was based on this conception: on the one hand, Luther gave man independence in religious issues. It took away from the church its universal power and in religious issues gave it to the individual. Luther’s conception of belief and salvation is the concept of man’s own merits, where he himself is responsible. On the other hand, according to his conception, man can not be saved by his own virtue. He can not even consider if his labor is pleasing to God, but he can be sure of his salvation if he has belief. In belief, he reunites with Christ, and the righteousness of Christ replaces man’s own righteousness lost in the fall of Adam and Eve. Luther suggested the following doctrine: if you obey and admit your own insignificance, Almighty God may help and save you.

Having released your personality with all its vices and doubts, by means of full self-denial (renunciation), you will lose the feeling of your insignificance and will be saved. Thus, Luther released people from the power of the church and made them obey a much more tyrannical power – the power of God. The main condition for being saved is a full submission to the power of God. 

So man was prepared for another role: to become a means for the internal goals of economic productivity and the accumulation of capital.

The new religion suggested to a person that it was possible to acquire confidence in salvation under the conditions of full subordination and self-denial. According to Calvin, a person is not able to change his destiny, but the very fact of his attempts are a sign of being devoted to salvation. This resulted in the necessity of a virtuous life. To be released from the lack of self-confidence, from the feeling of your own wretchedness/squalor means to develop activities by means of doing something. The fact of man’s indefatigability in his attempts to reach success became a sign that you were selected by God. Thus economic success turned into a sign of God’s mercy, and failure turned into a sign of damnation. 

However a new respect for efforts and labor , which became end in itself, is the main psychological improvement, which has occurred in a man since the end of the Middle Ages.

Thus the material principle of a definite position was replaced by private initiative. Every person had to try his destiny – to live or to die. This allowed a person to try to become a master of his own life.

Money turned into the great equalizer of people. Psychological changes in the structure of a personality, however, had negative features as well. A person lost the confidence which he had before, as the result of belonging to the membership of the community where he found the sense of life.

The world became boundless, unknown and threatening. Man became threatened by capital and markets, which changed his outlook greatly and required him to acquire a new sense.

Relations between people have changed. They acquired a competitive character and consequently hostility and estrangement, which were typical for the elite in the Renaissance become dominant.

Protestantism gave to man a new sense of life, a willingness to legalize one’s position and to gain a foot-hold, but it simultaneously provoked and gave rise to a great thirst for activity. An absolutely new society was forming, where the external need to work developed with more intensity, than was possible earlier. This external need turned out to be more effective than internal compulsion. Researchers point out that capitalism will be not able to develop unless the dominant part of energy was directed to work. Aspiration for work became one of the main productive forces, not less important than steam electricity, for the development of a new industrial system. Such personal qualities as conscience and duty developed on the basis of this need. Protestantism, however, gives these qualities the meaning of internally adopted requirements. They turned man’s life into the expiation of a mystery sin, forming the basis of external asceticism and Puritanism.

Modesty is developed side by side with contempt for the rest. Mercy and love are nourished by the feeling of superiority. Thus, the new religion, by means of the creation of a new era and a new personality, giving a new sense of life in Protestantism, turned man from a goal into the means. It is a personality estranged from its essence. At this stage a new development of the personality occurred within the interactions of society and a person is displayed by the fact that the way of life changes and forms the character of a personality. New religions, philosophy, art, morality stabilize it. A new type of character, in its turn, becomes the main factor in the further development of society and personality.

8.5. Personality of the Industrial Society. Contradictions of Industrialization. Problems of Alienation

Protestantism caused the spiritual release of man. Capitalism continued this release in its social, as well political and psychological aspects. A person was not tied within a strict social system based on traditions. In his own economic activity, man reaches everything by his zeal, intellect, brevity, thrift and success. The individual has a chance to get everything by his own skills and efforts. He learned to rely on himself, to make his own decisions. Man learned to consider himself objectively. Political freedom was also developing. Now the middle class also could get political power, it had political rights, duties and obligations. Great revolutions in England and France and the fight for Independence in the USA pushed people toward a democratic society and state, based on the principle that all people are equal and have equal rights to participate in political life. Capitalism released people not only from the ties of Middle Ages, but made a great contribution toward the positive development of freedom, for the development of an active, critical and responsible personality. One of the major factors of the capitalist economy is the principle of personal initiative, which supports individualization or in other words gives a chance to choose your own personality in professional, spiritual, political and other aspects. Supporting the development of the freedom from estate and feudal ties, it at the same time destroyed the connections between people by making those ties business like, economic and formal. A personal attitude toward God was the preparation of an individual personality for the secular life.

The second half of the XIXth and the beginning of the XXth century showed the highest development of a free personality in its positive sense. Not only the middle class but the working class as well, was developing into independent and active representatives of the new freedom, fighting for its own goals.

The following factors supported individual development:

Ownership, which become a part of a person and with the help of this ownership man become something;

Prestige and power, which come from ownership;

Family (family and children in a bourgeoisie marriage are the integral unity) also was a support;

The sense of national pride, supported by the successes of the capitalism also stimulated the development of the personality.

All the researchers who studied the personality of industrialized society, including the modern researchers (M. Weber, E. Fromm, K. Horney) underlined the contradictions of this acquired freedom and pointed out its negative features.

What are these negative features? Along with the self-affirmation of a personality, the industrialized society also formed the self-denial and asceticism of the personality. If, in a traditional society, economic activity was a tool to satisfy, mainly, needs, now it becomes a goal, because it was oriented to get income. In a new industrial society, which is called capitalism, economic activity, success and income become a their own purpose.

Step by step man turns into a part of a great economic mechanism. If he has big capital, he is a gear. If he has small capital or doesn’t have any, he is a small screw.

E.Fromm pointed out that if man is able to become a tool to raise God’s glory, he is ready to be a slave of the economic mechanism and later to be a kind of “shock worker”.

Of course, industrialism played an important positive role because it has opened great economic activity, which provided income and stopped the continuous fight to satisfy the barest material necessities as was the case in the Middle Ages. But subjectively, it forced man to work for impersonal goals and turned him into a servant of this mechanism, which he himself created. Thus, industrialism increases the sense of personal misery and weakness. It is common for the capitalist, small and middle level merchant and hired worker. Everybody depends on the market, the ups and downs of production and technology. Of course, in the XIXth century the most weak and unprotected was the hired worker. In the XXth century trade unions and workers movements have changed this situation.

Generally, while characterizing the process of industrialization in the capitalist society, it is necessary to underline its negative side. It is a process of the total alienation of human features from man. First of all, it can be explained that man is alienated from the results and products of his activity. He is not a master/owner of the world, which he has created. On the contrary, the industrial world, which was created by man, became his master and man is trying to propitiate or trick it somehow.

Man of the industrial society pleased himself with the illusion that he is a center of the universe but in reality he has a feeling of his own helpless and insignificance as his ancestors/forefathers had before God.

Human interrelations have lost a clear human sense and acquired the character of manipulations. Man is used as a tool.

The rule of the market dominates all public and personal relations. Personal relations are corrected by the rule of competition. Man should be indifferent to other men, otherwise he will be paralyzed in fulfilling his economic tasks. He shouldn’t hesitate to destroying his competitor. Relations between employer and employee are the relations of using. The owner uses another man as a tool, lathe or machine and the employee is also trying to achieve his economic goals. Each is just an instrument for the other. This is a relationship of alienation. They have the same instrumental attitude toward labor. The craftsman of the Middle Ages produced goods and products. The modern employee produces goods for the market. Not only economic, but also personal relations have acquired the character of alienation. These are impersonal and estate relations.

This spirit of alienation pierces through man’s attitude to himself. Man sells not only goods but also himself and his good feelings. The worker sells his physical energy, the businessman, doctor and employee sell their “personality”. The personality should be attractive for the market, with initiative and energy. The market decided how much this or that human feature or characteristic cost. If the features, which the personality can offer are not in the high demand, then it doesn’t have any personal value. Good, which can’t be sold, costs nothing in spite of its useful values.

Thus, man’s personal assurance and self-respect depend on what other people think about him. Consequently, man doesn’t have an assurance in his own importance or value, all these are solved by the popularity and success of the market. Popularity, for the market man, became very important, because, not only success but also the self-respect of a man depend on it. The lack of this causes the development of the inferiority complex.

Objectively, capitalism turned man into the instrument of an impersonal goal, but subjectively egoism and self-profit impels man to work. How do these contradicting facts combine: the underlined self-denial and renunciation, suggested by Protestantism and the self-profiting egoism as a powerful engine of human behavior? In this case egoism comes not from the subjective “Ego ” but from the social role which man has in society. Such a person is more likely to lose his own father than heritage. It only seems to man that he affirms his “I”, but in reality his personality is weakened and brought down to one segment of the integral, which is intellect and will. All other parts of personality are taken away and this is the alienation of the personality from itself.

All outstanding philosophers of the XIXth century (Feuerbach, Marx, Stirner, Nietzsche and etc) expressed the idea, that man should not be submitted to any external goals which are alienated from his own development and happiness. In the XXth century Weber, Fromm Horney, Kon and Tsipko supported and proved this idea.

8.6. Personality of the Post-Industrial Society. Atomarity and Conformism

With the transformation of capitalism into its monopolistic phase, alienation rather than individualization characterized the development of personality. The freedom to choose one’s own personality and realize it has greatly decreased. Loneliness and helplessness, which made personality weaker became more apparent. It was connected with the fact that personal abilities to achieve economic success in the post-industrial society of the industrial giants decreased. More giant powers oppressed man. This transformation, with its super correlation of abilities, limited personal initiative. At the same time, it increased the feelings of man’s weakness and insured an alienated world, which dominated man. First of all, such feelings commonly affected the  personal initiative of small and middle entrepreneurs. If earlier, these entrepreneurs competed against equal partners now they must compete with giants. The owner of the gas station becomes equal in his position with the employee, because they are both small screws in the large machine of distribution.

The middle class (office workers, engineering and technical workers) became larger, as well in the sphere of big business. They felt psychological pressure from the great/huge industrial bureaucratic system. They were afraid of loosing their jobs. Sociologists point out that earlier the worker was more sure of himself and his work, because he had personal relations with his owner/master and now his master is an abstract figure and an administratively-anonymous authority, which quite indifferent to a worker as a person. This process of alienation was well described by Kafka in his novel “Castle”. Trade unions and fights for democracy have strengthen the worker’s position in his opposition with the giants but haven’t released him from problems. The earlier worker had more dignity, if we don’t take into account the worst sides of industrialization as described by Zola, Dickens and Engels. The earlier worker was known by his name and face and choices depended on him somehow. Now he feels miserable in the supermarket because he is only a statistical figure. He is important as an abstract buyer, but means nothing as a defined person. If earlier sellers appealed to the buyer’s needs and rationality, now advertising hypnotizes him and appeals to his senses but not his rationality. This type of hypnosis is irrational and has nothing in common with the quality of goods and very often it “kills” the buyer’s ability to think critically and evaluate goods. It strengthens feelings that personality is not important and means nothing.

The anonymous and abstract have also appeared in the political sphere and make the voter feel miserable. Advertisements and political propaganda flatter the voter, but it is fiction. Threats of job loss and being unemployed also suppress man and man is glad to have an opportunity to get any job. Man is also suppressed by the fear of becoming old, because businesses need young people (even if they are not trained) because they can be easily trained and become screws in their machines/mechanisms. The threat of wars, large cities and high (as a mountains) buildings increase the feelings of fear and helpless.

Visual and acoustic bombardment is apparent. Information changes so fast, that it doesn’t allow man to think about what really exists. Hundreds of girls are ready to “kill” their individuality to become popular or to be successful.

In such a sphere, man feels like a grain of sand and all he can do is “follow along ”. He acts like a marching soldier or a worker near his conveyer. He can act, but has he lost his independence and self-importance. Not for nothing, are Mickey Mouse in the West and the Hare in Russia the most popular personalities, because they are the viewer himself and everything depends on his skills to run away, to escape an unpleasant situation and disturbing beasts. Existentialism was already described by the Danish philosopher Kierkegaard in his book with a typical name “Fear and Trembling”. Neurotics feel alienation as well (as a land surveyor in Kafka’s novel “Castle”) and a middleman almost does not recognize it. He hides his feelings under the routine of ordinary things, economic success or entertainment.

He prefers easier forms of life, which are enough for him (to communicate, to drive, have some fun and etc). If a personality loses its individual orientation, if it can’t use its positive freedom to realize human values, it strives to save itself from freedom at all costs. In this case, man is ready to join to different forms of totalitarism if they promise stable order, success, certainty and confidence. That happened in Nazi Germany, which supported fascism because it promised an escape from difficulties. The resistance to finding personal solutions and participating in the “protective” zone of ideological socialism characterizes the personality of the socialist “5-Year Plans”. Personality, which is deprived its own orientations and organically is not involved in the artistic community, becomes atomized personality. The artificial “collectivism” of the party of the administrative and command “socialism” didn’t save the personality from the loneliness (“atomarity”).

Analyzing modern post-industrial society, where democratic institutions are well developed, it is possible to say that this society has certain foundations which allow man to become an independent personality and chose his individuality. These foundations are the reduction of working hours and a high material base upon which to develop intellectual and economic personal abilities. But in the most developed democratic society, we face the same contradictions (on the modern level), which feed the riots of totalitarism, authoritarianism and fascism. These contradictions are the existing problems of alienation and technocratism, which bring man to explorative rationality, unprotected atomarity or loneliness, isolation and manipulation (the syndrome of the “screw”). Modern democracy hasn’t lead to the development of individuality but it gives the right to express thought openly and freely and creates all the necessary opportunities. But here arises a specific condition, which is connected with the level of personal development: you can express your thoughts if you have any. So, you should have a certain internal psychological conviction to realize and approve your own personality. Unfortunately, atomarity and isolation deprives man of such convictions because they have a conformist personality. Let us consider the main/basic features of the conformist personality of post-industrial society, as conformism is the dominating directive of the modern mass’ personality.

Conformism turns man into a robot, who loses himself as a personality, but he is sure that he is free and subject to his own will. The modern system of education is based on conformism, because the image of a “normal” man, created by modern pedagogy makes him average and orients everybody to this middle sample. If a man is very cheerful, angry or dull he is considered to be in the categories of neuroticism because he deviates from normal and usual norms.

Conformism makes man appeal to specialists to solve his problems or to decide what to do. Man prefers not to make personal decisions. Thus, he gives his problem to a specialist, because man is helpless and can’t solve it by himself. The specialist in his turn considers the problem as general and makes it unclear. It causes two consequences: the first is skepticism about everything that is written or said and the second is a childish trust in everything that is said with an assurance. Thus, modern man usually combines skepticism and naiveté because he doesn’t think rationally by himself.

Collapse of the integral imagination/understanding of the world is typical for the conforming consciousness. Man’s understanding and perception of the world become trivial (very simple) because modern mass media gives important and serious information in the same way as banal and entertainment information. As a consequence man loses his ability to evaluate given information in different ways, he becomes indifferent and the world splits.

4. The loss of originality also affects dreams. Human life and energy are used to reach dreams but do they know what they really want. Man suppresses such thoughts and continues to rush for dreams which he only considers to be his, but in reality for dreams, which meet common requirements and are common for everybody. Released from other social dictates, modern man lives under the anonymous influence of the rational sense and public opinion, which are the tools of conformism.

5.The “Ego” doesn’t have free essence, personality is just a reflection of what others expect to see. The essence of such a personality is “what would you like to see”. That is the foundation of conformism. Man is sure of himself only when he lives in accordance with respect of other people.

When man becomes as all other people, he deadens the doubts about his essence. He becomes sure, but the price for it is a denial of his spontaneous individuality (cause by internal reasons but external influences) and freedom. He assimilates his “I/me”, which is not his essence.

6. Modern man displays satisfaction and optimism but deep inside of his soul he is unhappy and almost on the stage of despair, because he is a robot and his life is not built on his internal needs. The subconsciousness suffering of an automatic man is a danger which threatens culture. The despair of people-robots is a feeding ground for fascism, totalitarism and authoritarianism.

Was “new man” an individuality? For more than ten years, in our country there have been worked out many theories about the new man of “developed socialism”. During the period which is called “perestroika” and expressed as a desire to move from an administrative and bureaucratic system to a democratic type of society. Man was called “Homo sapiens” and was a kind of totalitarian and conformist type of personality. First of all, this personality was called a collective personality. A collective was considered higher than personal, because personal was connected with bourgeoisie individualism. In reality, under the slogan to fight individualization there was a fight with and suppression of a personality. The equality of the “barracks communism”, understanding man as a screw in the integral machine and the formal declaration of his rights enforced a suspicious and watchful attitude even to such personal differences as trousers and hair style. To speak on your own, also was considered impolite and at the conferences and meetings people were taught to use impersonal “we”. This change allows man to avoid personal responsibility, all deeds were anonymous and therefore was not subject for criticism. There appeared the phenomena of “collective management” and “collective responsibility”, which helped to hide the irresponsibility of authorities and distributors.

People started to think that it is a society of a fully a developed personality, where personality achieved the desired harmony with the collective and society.

In reality, this situation resulted in lack of initiative and social apathy in this faceless and de-individual society. It is enough to remember the well-known Russian aphorism “There are no people whom we can’t change”. The reverse side of this facelessness was that almost everybody was indifferent to everything. Initiative caused punishment and step by step it ended in conservative and stagnant directions. One of the consequences was that art became normative, oriented to the classics, which was compromised by “forced love”. In science, it resulted in scientists who were afraid to show their initiative and consequently something new and they cited recognized authorities. Bureaucratic principles, which “protected” people resulted in people not taking dogmatism seriously and even considered it as a proof of reliability. There was a special “soviet” conformism, dictated by congresses and resolutions, which suggested the values of obedience and appreciated the merits of a statement of services. Finally, these years of stagnation are a payment for the conformism of the soviet party. It was the foundation of the official collectivism with the dominating principle “the collective is always right”, which “killed” many unprotected people. To be in a collective is quieter and safer; there is no moral responsibility and personal choice. History has shown that collective votes, criticism and condemnations were a form of collective irresponsibility and totalitarian identity. If a person had his own ideas, he paid a very high price for it, so people were afraid to stand up and this dread allowed the manipulation of mass consciousness.  Besides, on the one hand there appeared a new type of a “suppressed” and complex man, who was afraid to mix “left” and “right”.  On the one hand, there was created a type of “activist”, who always knew “the general line or position”, was always in the center, got official thanks, party rank and benefits (he first got a flat). This atmosphere raised a man, who had a firm directive way of thinking and usually considered things white or black: friend-enemy, good-bad, our-somebody’s else or foreign, soviet-antisoviet, etc. Such type of thinking was called authoritarian, which is expressed in dictating to subordinated people, and a subordinated and uncritical attitude to the authorities. Official conformity and identical thinking caused the phenomenon of the double thinking, which was perfectly described by G. Orwell in his novel “1984”, and that life was divided into two parts, bureaucratic or public and private. An ostentatious show of successes was undermined by disbelief, a drop in morality, which finally resulted in criminal behavior. As we can see, the “new man”, based on a totalitarial doctrine, failed because he realized not his goals but his ambitions, he was not a goal but a tool and demonstrated one more type of spiritual alienation. We can also add that this “new” man has all the facets of alienation, including those, which we analyzed above: alienation from ownership, power, labor/work and products/results of his work/activity, from true information and from himself. Man who is totally alienated from all the values of life couldn’t have spontaneous individuality. This continued alienation of personality required socio-cultural reformation, which hasn’t given tangible results in the sphere of the development of a free individuality, yet.

8.7. Spontaneous Creative Personality as an Ideal

Is it possible to be an independent personality not isolated from society, connected with the world, other people and nature? Yes, man can be free in his activity and freely chose his individuality. At the same time, he can be critical, but suppressed by doubts and independent, but connected with other people.

What are the terms of free individuality, which helps it to become and exist? First of all, spontaneous activity is not a forced activity, given a man from somewhere. It is not robot activity, it is independent personal thinking. Spontaneous activity is a free self-expression of a personality by its own motives. This activity is creative, shows up in emotional and intellectual life and also in its own dreams. The integrity of a personality is a premise of spontaneity. Under integrity here, we understand the objective system of relations and interpretation of the essential spheres of human activity, which provides the integrity of his being. Creative innovations, morality of communications, harmony with nature, an esthetic interrelationship with nature and culture are the aspects of this integrity, which combines the essence of this integrity. They are combined into a personality and are its integral part.

But when we come to real integrity, which creates a spontaneous personality than its public objectiveness is not very tangible. Fromm pointed out only three spheres, where spontaneous personality shows up as a free activity: 1). Artists. They are able to express themselves spontaneously. 2). Revolutionaries. They can express their spontaneous activity constructively and destructively. Successful revolutionaries are prominent political actors. Unsuccessful revolutionaries are also active personalities, who expresses their will but they are in the category of criminals/felons. 3). Small children, who are not spoiled by education, yet. They think and act by their own will. Shows of spontaneity are equal to happiness: a fresh and spontaneous perception of the landscape, enlightenment after long thinking and access to tenderness for another person. Spontaneous activity unites man with nature, the world, other people and with himself.

Another very important part of the spontaneity of an active person is love. Here love is considered not as the dissemination of your own “Ego” into another man and a desire to possess another person. Love should be a voluntary union on terms which keep your own personality. Love appears from the aspiration to overcome separateness and leads to unification but not the destruction of individuality. And one more part of spontaneity is a labor/work. It is not a forced activity as a tool to escape or avoid loneliness, not a domination of nature, not enslavement to the products or results of your activity but a creative labor, which unites man and nature in the act of creativity. Personality is powerful because it acts. Possession or use doesn’t make something ours. Ours is only what has become a part of our artistic creativity. Only the qualities, which come from artistic creativity, give power to a personality and make it valuable.
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